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Foreword 

The Church of the United Brethren in Christ has the distinction of 
being the first American born denomination. Its history has both 
Trials and Triumphs. 

The roots of the United Brethren reach back into German pietism 
which was preached in America by Philip William Otterbein. This 
pietism of a "here and now" assurance of salvation and the insistence 
on personal piety preached in the churches and protracted evangelistic 
meetings met opposition in colonial times (1726-1800). The emerging 
church struggled with selecting a name, drafting a Confession of Faith, 
writing a Discipline, and adopting a Constitution (1800-1841). Reflect­
ing the national crises of wars within and without, the church found 
some of the social and moral discords of temperance, slavery, and 
secrecy insurmountable (1841-1889). Division leaves one with mixed 
emotions especially when men feel satisfied that their consciences have 
led them to this end of heavy hearts and awesome burdens. In its 
unsettled state the church was blessed to have a preserver with the 
temperament of Milton Wright (1889-1929). Change in context and 
culture spell conflict for a church—the more rapid the change the more 
serious the challenge and possible collision. Ecclesiastical develop­
ments have no spectators whether it be the modernist-fundamentalist 
controversy; the merger of main line denominations; the multiplication 
of parachurch structure outside the walls of the church; or a challenge 
to the existence of the church within the four walls (1929-1981). 

The writing and publication of a United Brethren history has had its 
own trials since it was first authorized in 1894. One is surprised that so 
many individuals have been assigned the task of writing a United 
Brethren Church history. Reports to the general conferences and 
boards indicated that each of the writers had done a yeoman's task in 
research, and that each writer was about to submit a manuscript to the 
publishers. However, the general editor of this volume and the writers 
found no drafts written by previous writers and have relied on original 
research and writing. 
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Milton Wright—1894 

In June 1894, five years after the division in York, Pennsylvania the 
Publishing Board "requested and fully authorized Bishop Milton 
Wright to gather material and prepare the manuscript for the exten­
sion of the history of the church." Wright intended that the church 
would have a history in two volumes: the first would be the church 
history by John Lawrence covering the church through 1865; the 
second would be by Wright beginning with 1865 to 1894 or until 
published. 

The General Conferences of 1905, 1909, and 1913 continued urging 
Wright and/or the Publishing Board to publish a history in such tones 
as: 

Whereas the church is without a printed history which records the facts of our 
church life up to the present time, and the needs of the same is becoming more 
imperative each year, we recommend that this conference [1913] elect a special 
committee which shall take immediate steps to publish a handbook of United 
Brethren history; . . . 

Wright died without preparing a history for publication. 

Fermin L. Hoskins—1917 

The General Conference of 1917 recommended: 

That immediate steps be taken . . . to furnish an up-to-date United 
Brethren history. By selecting a man . . . to prepare . . . a history . . . . 
Bishop F. L. Hoskins was selected. 

The General Conferences of 1921 and 1925 kept continual pressure 
on F. L. Hoskins and the Publishing Board just as they had with 
Wright, but upon the death of F. L. Hoskins, the church continued 
without a history. The General Conferences of 1929 and 1933 con­
tinued recommending that ". . . the Publishing Board make provi­
sions for gathering of material and for publishing of a church history." 

W. E. Musgrave—1945 

After eight years of silence in the general conference sessions of 1937 
and 1941, the call for a church history again was heard in the General 
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Conference of 1945. Bishop W. E. Musgrave was chosen to prepare the 
manuscript for a new United Brethren church history, with the assis­
tance, counsel, and approval of the General Board of Administration, 
in making such ". . . revisions and additions to Lawrence's United 
Brethren Church History that would bring it up-to-date." The General 
Conference of 1949 pressed for the history, but Musgrave died before 
the completion of such a work. 

Clarence A. Mummart—1954 

The General Board of Administration on May 17, 1954, commis­
sioned Bishop C. A. Mummart to write a history of the Church of the 
United Brethren in Christ. He wrote several articles in the United 
Brethren magazine about a history of the history but died before a 
history was completed. 

J. Ralph Pfister-1971 

In May 1971, action was taken by the General Board of Administra­
tion to commission J. Ralph Pfister to write a history of the Church of 
the United Brethren in Christ. Again in 1978, Bishop C. Ray Miller 
informed Pfister of the ". . . commission to write and the need for a 
history since 1889." Pfister died in the summer of 1978, and with him 
were gone his vast mental resources of a subject he had studied and 
taught at Huntington College and Theological Seminary for at least 
three decades. 

Paul R. Fetters—1979 

In March 1979, the Executive Committee of the General Board of 
Administration informed Paul R. Fetters that $3000 was added to the 
budget and would be perpetuated annually for a church history until it 
was completed. In June 1979, Bishop Miller informed Fetters that the 
General Board of Administration had approved the writing of a 
United Brethren Church history, had named him as the general editor, 
that he should ". . . feel free to name other writers, and that funds 
were available as needed." 

It is the opinion of the general editor that too many years have 
passed for one individual to write the History of the Church of the 
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United Brethren in Christ. The editor carefully selected writers for the 
five divisions of history because of their particular aptitudes. 

Division One: Paul A. Graham is the philosophical one who is 
willing to look into the origins. Need I say more? 

Division Two: Raymond Waldfogel is the ponderous one with a 
temperament needed to labor through the labyrinth of critical issues 
involved in the organization and constitutional period of our history. 

Division Three: Mary Lou Funk is the thorough one. She has for 
many years had a personal interest in Milton Wright and his family. 
Her popular style unfolds the drama preceding the division and char­
acterizes the personality of the man upon whose shoulders the preser­
vation of the church fell. 

Division Four: Harold R. Cherry is the analytical one. His style is 
forthright, objective, and critical—necessary for the period on litiga­
tion after the division of 1889. 

Division Five: M. I. Burkholder is the charitable one. Finesse in 
writing in a discrete style is needed when the developers of history 
and/or their offspring are still living. He has lived this period of time, 
has helped form the history with his peers, and has remained non-
judgmental of his colleagues and church. 

William W. Bias, our researcher, is the determined one who for years 
with J. Ralph Pfister and alone has covered the miles from Alaska, to 
North Carolina, and from Pennsylvania and Maryland to California 
and Oregon ferreting out bits and pieces of our United Brethren 
heritage. 

I also desire to express my appreciation to Jane Mason, archivist, for 
her aid in collecting information, compiling lists, and verifying facts. 
To my wife, Barbara, who has lovingly adjusted her personal and 
family schedule to assist me in editing Trials and Triumphs, hugs and 
kisses. 

As I submit the manuscript to the publisher my sentiments are 
expressed by St. Augustine after having written City of God the first 
great Christian philosophy of history: "Let those who think that I have 
said too little, and those who think that I have said too much, forgive 
me, and let those who think that I said just enough, give thanks to God 
with me. Amen." 

Paul R. Fetters 

Graduate School of Christian Ministries 
Huntington College 

March 1984 

12 



Part One 

THE BEGINNINGS 

1752-1800 

The Rev. Paul A. Graham 





BIOGRAPHICAL DATA 

Paul A. Graham was born and grew up near Grand Rapids, Michi­
gan. His parents were Carl and Jessie Graham. He made his commit­
ment to God when he was nine years old. A call to full-time Christian 
service was experienced and strengthened during his high school years 
in Grand Rapids and Caledonia. 

His undergraduate work was taken at Huntington College in Hun­
tington, Indiana. A Bachelor of Divinity was earned at Huntington 
Seminary and further work was taken at the University of Michigan 
extension in Detroit. 

Paul and his wife, Hazel, have three children. Darlene of Hunting­
ton, Paul David of Westland, Michigan, and Kaylinn of Chico, Cali­
fornia. He has pastored 29 years in Ohio, Indiana, and Michigan. He 
also has served the National Association of Evangelicals as a field 
director and at Huntington College in development services. 

PERSPECTIVE 

The style of writing for this history is in harmony with 1984. This 
influences the format, the priority of interests, and even the very nature 
of history. The average pastor and laymen have been kept in mind 
while preparing this story of the United Brethren Church. 

Materials covered include items of general interest and significant 
events. These chapters serve as an introduction to the life and ministry 
of the church in 1752 to 1800. 

Paul A. Graham 
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1 
THE YOUNG MISSIONARIES ARRIVE IN AMERICA: 

SHEEP IN THE MIDST OF WOLVES 

Six young men from Germany stepped from their sailing vessel to 
the wharf in New York harbor on July 28, 1752, a warm humid day. 
They had sailed from the Hague in Holland and had arrived in a 
leading city of the colonies, a small town of less than 10,000 inhabit­
ants. The streets were dusty, dirty, and pockmarked with deep holes. 
The homes were mainly frame structures with clapboard sidings, store 
buildings, a few small industries, and several inns. They stayed that 
night in New York City, a gateway to the new world. 

The sponsor of these six missionaries, Michael Schlatter, (1716-
1790), guided them through the city. During their brief visit in New 
York they met an old friend of Reverend Schlatter, the Reverend 
Henry Melchoir Muhlenberg, (1711-1787), supervisor and administra­
tor of the Lutheran churches in the colonies. Before parting he gave 
this blessing to the young men, "Behold, I send you forth as sheep in the 
midst of wolves: be ye therefore wise as serpents and as harmless as 
doves."1 

One of these young missionaries, Philip William Otterbein (1726-
1813), was to become a leader of the Reformed Church in Pennsylva­
nia and Maryland, a renowned preacher, and one of the founders of 
the Church of the United Brethren in Christ. Otterbein would become 
a link connecting the German colonists with their spiritual heritage in 
Europe. He brought with him the legacy of a devout family and a 
profound Christian faith steeped in the Calvinistic teachings of the 
Reformed Church. His whole life was tempered by a warm German 
Pietism. Otterbein's talents were sharpened to a fine edge by his 
education in the schools at Frohnhausen and Herborn. 

17 



18 TRIALS AND TRIUMPHS 

The roots of the Church of the United Brethren in Christ lie deep in 
the seedbed of the Christian church in Europe. The background 
reaches like the tentacles of a vine, back beyond the Reformation to the 
Waldensians,2 and John Huss. The Christian church was reformed 
under the guidance of Martin Luther, Philip Melancthon, Ulrich 
Zwingli, John Calvin, Conrad Grebel, and Menno Simons. The Lu­
theran, Reformed, and Mennonite churches owe their legacy to gener­
ations following them. 

A spiritual decline developed following the noble days of the Prot­
estant Reformation when in the 1600s the spirit of Scholasticism and 
(dead orthodoxy)3 gripped the church with the strong arms of tradition 
and temporal power. Then a new life movement came into the church 
with blessing, and power. Known as Pietism4 in Germany, it spread 
through the Great Awakening5 in Great Britain, and reached the 
English speaking colonies in America. 

The social, spiritual, moral, and economic conditions in the colonies 
during the seventeenth and eighteenth centuries produced rebellion, 
revolutions, and a revival. These pages tell the story of that revival 
among the German immigrants who settled in Pennsylvania, Mary­
land, and Virginia, and one of the results of that revival, the establish­
ment of the Church of the United Brethren in Christ. 

FOOTNOTES 
1Augustus W. Drury, History of the Church of the United Brethren in Christ (Dayton, 

OH: The Otterbein Press, 1924), p. 50. 
2The Waldensians were followers of Waldo, (d. 1217) a rich merchant of Lyons, 

France, who was converted to a life of sacrificial devotion to God. They were not 
anti-church, as were the Albigenses. They revered the Scriptures, lived simply, heard 
confessions, observed the Lord's Supper, and ordained individuals to the ministry. They 
were excommunicated by the Catholic Church in 1184 but have continued to the present 
time. Their influence upon the reformers was profound. 

3Scholasticism was a system of logic, philosophy, and theology that was influential in 
Europe from the tenth through the fifteenth centuries. The university scholars or 
schoolmen, who were followers of this movement, based their teachings upon Aristote­
lian logic and the writings of the early Christian fathers. It reached throughout all church 
structures with a special emphasis upon traditional doctrines and methods. Christian life 
and activities received slight attention from the scholastics. 

4Pietism was a movement in the Lutheran and Reformed Churches which emphasized 
the devotional and personal elements of the Christian faith. It prospered in Germany, 
Switzerland, and Holland from the latter part of the seventeenth century until the middle 
of the eighteenth century. Philipp Jakob Spener was its first great leader and he was 
followed by August Hermann Francke. They emphasized the importance of Bible study, 
devotional exercises, and a new emphasis upon the role of the layman. 

5The Great Awakening was a series of religious revivals which swept across the British 
Isles and the American colonies during the eighteenth century. It deeply influenced 
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doctrinal teachings as well as social and political thought. Emotional experiences were 
prominent in these revivals. It was a factor in the beginning of the modern missionary 
movement, the launching of several educational institutions, and social improvements. 
These included the first consistent attack against slavery in America. Its effects were felt 
in all the churches serving the colonies. 



2 
PIETISM, RENEWAL IN THE CHURCH 

The Reformation was set in motion by Martin Luther's nailing 95 
theses on the door of the Castle Church in Wittenberg, Germany, 
October 31, 1517. It burst upon the continent and Great Britain with 
explosive power. The teachings of Luther, Calvin, and the Anabap­
tists' brought life to the churches. Laymen were given the Scriptures 
and encouraged to experience the Christian faith as taught by Christ 
and the apostles. 

However, within a century the emphasis of theologians and most 
pastors shifted to a struggle for orthodoxy and rigid rules for Christian 
behavior. Spiritual life in both pastors and laymen was ignored. Teach­
ings about the new birth, justification by faith, the work and ministry 
of the Holy Spirit, spiritual gifts, and a holy life were seldom, if ever, 
heard. Scholastic tendencies of the church, especially among the Lu­
theran clergy, emphasized a fixed, dogmatic interpretation of Scrip­
tures and demanded a rigid intellectual conformity. It was believed that 
pure doctrine and the celebration of the sacraments were sufficient for 
Christian living. 

The Rise of Pietism 

Since Pietism was a break with the scholastic practices of the church, 
it opened the door for the experience of emotions and the demonstra­
tion of Christian devotion. It also made possible the participation of 
laity in the life and activities of the church. 

Two types of Pietism, Churchly Pietism and Radical Pietism, devel­
oped in Europe during the seventeenth and eighteenth centuries. 

20 
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Churchly Pietism found its expression within the church. It sought to 
restore the church to the type of life and ministry demonstrated in the 
apostolic era. The Radical Pietists rejected the church and sought to 
establish new modes for the worship of God. They developed commu­
nal settlements, fanatical cults, and new church organizations. Among 
the Radical Pietists in America were settlements at Ephrata, Pennsyl­
vania; Harmony, Indiana; Zoar, Ohio; Bethel and Amana, Missouri; 
and Aurora, Oregon. Excesses practiced by some of these communities 
brought disrepute to the entire Pietistic movement. 

The biographer of Samuel Guldin, (1660-1745) a Swiss Pietist of the 
Reformed Church who spent most of his ministry in the middle 
colonies, wrote: 

[Churchly Pietists] stood between two fires, and were likely to be singed by both. 
Though their purpose was to revive the ancient churches in accordance with the 
spirit of the gospel, they were charged with heresy, and often unjustly persecuted 
and condemned. On the other hand, fanatics accused them of lacking courage to 
express their convictions.2 

Philipp Jakob Spener 

A leading voice in developing the Pietistic movement was Philipp 
Jakob Spener (1635-1705), a Lutheran. Born in Alsace, France, he was 
educated at Strassburg, where he was introduced to the writings and 
Scriptural expositions of the English Puritans and the Dutch Pietists. 
He furthered his studies in Geneva, Switzerland, where his early 
tendency toward a deep devotional life was strengthened. 

Remaining a Lutheran, Spener became chief pastor in Frankfort, 
Germany, in 1666. By 1670, frustrated by the control exercised over his 
church by temporal authorities, he started holding small group meet­
ings in his own home for Bible reading, prayer, discussion of the 
Sunday sermons, and social converse. Because these groups, along 
with designed instruction of children, were developed to deepen the 
spiritual life of his people, they were called collegia pietatis. From this 
identification the designation Pietism developed. 

Spener issued his Pia Desideria in 1675 to give directions to those 
following his instructions. He proposed the gathering of little churches 
within the official church, ecclesiolae in ecclesia, in no way encouraging 
the development of a new denomination. He taught ways to develop 
the spiritual life of the individual and gave guidelines for preaching and 
teaching. 
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Because opposition developed in Frankfort, he was happy to accept 
a call to Dresden as the court preacher where opposition also quickly 
followed. The Saxon preachers rejected him; the two universities of the 
province, Leipzig and Wittenberg, would not recognize him; and 
Elector John George HI was offended by his preaching. Therefore, 
when the invitation came to move to Berlin in 1691, he willingly made 
the move. Frederick III, Elector of Brandenbrug, who later became 
King Frederick of Prussia, supported him but was never converted to 
his practices and precepts. Spener died on February 5, 1705. 

August Hermann Francke 

During the 1680s the Pietistic movement spread to the University of 
Leipzig where a young professor, August Hermann Francke (1663-
1727) was developing a scientific method of studying the Scriptures. In 
1687 Francke experienced the new birth and soon visited Spener who 
instructed him in the basics of his new Christian life. Francke secured a 
large following in Leipzig even though opposition was headed by 
Johanna Carpzov (1639-1699), a professor of theology. His work at the 
university was limited by this opposition and he moved to Erfurt in 
1690. Hostility to Francke caused him to be expelled from Erfurt in 
1691, and he was promptly installed as a professor at Halle, a new 
university founded by the Elector of Brandenburg. Although not a full 
professor of the faculty until 1698, he dominated the methods, atti­
tudes, and approaches of the school of theology. His organizational 
abilities and intellectual vigor kept Halle at the center of the Pietism 
until his death. 

Francke organized a school for poor children in 1695 and later a 
preparatory school known as the Paedogogium. In 1697 he added a 
Latin school. These schools, which incorporated the teaching and 
spirit of Pietism, continued to expand until there were 2200 students at 
the time of his death. In 1698 he opened an Orphan House which 
numbered 134 residents by 1727. Believing that prayer and faith pro­
vided for these programs he created and expanded them without 
visible means of support. In 1710 Francke also established a Bible 
Institute for the publishing of the Scriptures which continued many 
years after his death. A zeal for missions at Halle was inspired by the 
enthusiasm and vision of Francke. In a sense the modern missionary 
movement started here. At least 60 foreign missionaries were sent forth 
from this spiritual center during the eighteenth century. Among them 
was the famous Christian Friedrich Schwartz (1726-1798) who 
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laboured nearly 50 years in India. 
The leading scholar among the Pietists was Johann A. Bengel 

(1687-1752). He was head of the theological seminary in Denkendor, 
Wurttenberg. His Gnomon of the New Testament was the outstanding 
commentary produced up to his time. John Wesley used it constantly 
and made it the basis of his Notes Upon the New Testament in 1755. 

The Influence of Pietism 

Pietism passed its zenith with the death of Francke. However, its 
influence has endured and the evangelical churches of the nineteenth 
and twentieth centuries have retained many of its teachings. The 
distinctive teachings of Pietists were centered around the new birth, the 
church, justification, the millennium, and the role of lay persons. Spener 
wrote: 

No unregenerated man can be converted or become born again without the 
Holy Spirit, but certainly the conversion, as well as the direction towards the 
same, are actions of grace by the Holy Spirit, and it is impossible that a man 
does anything of himself to prepare for the possessions of the Holy Spirit.3 

In an age when the efficacy of the ordinances and the power of the 
church were paramount, these teachings approached heresy. They 
appeared to be an open attack upon the power and influence of the 
established church. 

The Pietists drew heavily upon Puritan teachings regarding Chris­
tian life and behaviour. Restrictions regarding Sabbath activities were 
taught. Dancing, theatrical performances, parties, and any enjoyment 
of a social life were discouraged. Work, worship, spiritual exercises, 
prayer meetings, Bible study, and religious social life were encouraged 
to the practical exclusion of other activities. 

Excesses and peculiarities of the Pietist movement marred and 
limited its growth. The movement produced few intellectual leaders. 
Most of the leaders were Churchly Pietists who saw Pietism as a means 
of revitalizing the church from within and dedicated their skills to this 
intent. The Radical Pietists were too visionary and their contributions 
faded away. Certain concepts of the movement have been rejected by 
the church at large. These concepts include an insistence upon a 
conscious conversion experience through struggle, an ascetic attitude 
toward the world, and a censorious attitude toward those not asso­
ciated with the movement. 
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FOOTNOTES 
1Anabaptist was a term applied in scorn to believers who held that infant baptism was 

not taught in the Scriptures and that baptism should be applied to adult believers only. 
The word anabaptist is taken from the Greek meaning "re-baptiser." A convert who was 
baptized in infancy must be rebaptized as an adult. They exerted considerable influence 
in Germany, Switzerland, Moravia, and the Netherlands. Although there were many 
similarities, they are to be distinguished from the Baptists, who were primarily English. 
They were persecuted by Protestants and Catholics alike for their teachings on separa­
tion of church and state, pacifism, and other social and economic reforms. 

2Joseph H. Dubbs, "Samuel Guildin, Pietist and Pioneer," Reformed Quarterly Review, 
1892,39:312. 

3Philipp Jakob Spener, Theologische Bedenken, edited (by F.A.C. Hennicke, Halle, 
Gebauersche Buchhadlung, 1838) p. 21. 



3 
THE GREAT AWAKENING, FIRE ON THE FRONTIER 

The darkness, desolation, and despair of religious life in the colonies 
were dispersed for a time in the 1730s and 1740s. This explosion of 
activity and new life became known as the Great Awakening. Hints of 
its coming were found in the pastoral ministry of Solomon Stoddard at 
Northampton, Massachusetts, in 1679. It arrived in a blaze of glory 
under the pastoral ministry of his grandson, Jonathan Edwards, and 
the evangelistic efforts of George Whitefield. 

Other beginnings of the Awakening were experienced in New Jersey 
under the preaching of Theodore Freylinghuysen (1692-1747) and later 
under Gilbert, John, and William Tennent. It is believed that at least 
300 persons came to faith in Christ during a six month period of time in 
1735. Edward's report of the revival was published in England. One 
response to it was, "Never did we hear or read, since the first ages of 
Christianity, any event of this kind so surprising as the present Narra­
tive hath set before us."1 

However, the high tide of the Great Awakening came when George 
Whitefield visited New England and especially Northampton in the fall 
of 1740. For two entire years, believers were revived and the ungodly 
turned to the Lord by scores. Whitefield touched off this unusual work 
of the Spirit, but Jonathan Edwards was its true leader. It has been 
estimated that between twenty-five and fifty thousand were converted 
in New England and a similar number in the middle colonies.2 White-
field conducted great campaigns in most of the New England colonies, 
in addition to New Jersey, Pennsylvania, and Georgia. However, the 
full impact of the revival did not reach the German speaking popula­
tion. Some effects were felt in the Shenandoah Valley of Virginia in 
about 1770 as recorded in the story of Martin Boehm's visit to the 
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Mennonites there.3 

The influence of the Pietistic movement, the Great Awakening, and 
developments related to them were extensive. Although not exclu­
sively responsible they 

1. Brought about the elimination of slavery in England and about 
120 years later in the United States. 

2. Developed a Sunday School ministry in Christian education 
through Robert Raikes. 

3. Gave great emphasis to missionary enterprises. 
4. Helped implement prison reforms through John Howard. 
5. Saw formation of tract and Bible societies for the distribution of 

the Scriptures in inexpensive editions for the common people. 
6. Helped legislate child labor laws to eliminate grave injustices to 

young people. 
7. Gave impetus to churches and Christian organizations, produc­

ing unprecedented expansion and growth. 

FOOTNOTES 
1A. Skevington Wood, The Inextinguishable Blaze (Grand Rapids, Mich.: Wm. B. 

Eerdmans, 1960), p. 61. 
2Albert Henry Newman, A Manual of Church History 2 Vols. (Philadelphia: American 

Baptist Publication Society, 1944), 2:676. 
3Henry G. Spayth, History of the Church of the United Brethren in Christ (Circleville, 

Ohio: Conference Office of the United Brethren in Christ, 1851), pp. 31-35. 



4 
RELIGIOUS LIFE AMONG GERMANS IN 

COLONIAL AMERICA 

More than six decades passed following the English settlement of 
Virginia and Massachusetts before the Germans began coming to 
America. The opportunity for the Germans to achieve political, eco­
nomic, and religious freedom came from an unusual source. William 
Penn (1644-1718), son of Admiral Sir William Penn, embraced the 
Quaker faith. In 1681 Penn secured from Charles II of England a grant 
of Pennsylvania, in return for release for a debt owed to Penn's father 
by the crown. Penn believed deeply in religious freedom. It was his 
desire that Pennsylvania be a refuge of those persecuted for religious or 
political reasons. Germans were especially encouraged to settle in the 
new colony. They began coming from western Germany and Switzer­
land soon after the establishment of Philadelphia in 1682. 

The spiritual life of the German immigrants was disorganized and 
weak. Reports to the Pennsylvania and Maryland conference of the 
German Reformed Church indicated that in 1751 there were 46 
Reformed churches and only six pastors. These pastors served 16 
different charges leaving 32 churches entirely without pastoral care. 
Isolation was a debilitating factor for both pastors and churches. 
Congregations were exposed to the inroads of poorly trained, 
unworthy, and unordained imposters who preyed upon the churches. 
Excessive use of alcoholic beverages, gambling, and immorality 
marred the clergy. Reports of greed, wife abuse, and financial irrespon­
sibility are found in official records. Facing this spiritual milieu, Euro­
pean denominations made positive contributions toward the organiza­
tion of religious life among the colonists and upon new denominations 
born on American soil such as the Church of the United Brethren in 
Christ. 

27 



TRIALS AND TRIUMPHS 

The Reformed Church 
The Reformed Church came into existence as a part of the Reforma­

tion. Ulrich Zwingli (1484-1531) was a moving force for the revolt 
against the Roman Church in Switzerland. The changes brought about 
were religious, social, and political. Attempts to defeat opposing par­
ties by both Catholic and Protestant factions created conflicts and 
wars. Zwingli, the "father" of the Reformed Church movement, was 
slain in a battle between Protestants and Catholics on October 11, 
1531. 

The preeminent theologian of the Reformation was John Calvin 
(1509-1563). He was raised in an influential home in Noyen, about 
fifty-eight miles northeast of Paris. A brilliant student, trained for law, 
he experienced a "sudden conversion" in the spring of 1532. He was 
soon at odds with the Catholic Church. He fled France and found 
sanctuary in Basel, Switzerland, on New Year's Day, 1535. He aban­
doned his humanist views and devoted himself to the study of the 
Scriptures and Christian doctrine, becoming a leader of the Reforma­
tion with the publication of his Institutes of the Christian Religion in 
1536. 

Calvin achieved distinction in Switzerland during his lifetime. As a 
tribute to Calvin, Williston Walker wrote: 

His influence extended far beyond Geneva. Thanks to his Institutes, his pattern 
of church government in Geneva, his academy, his commentaries, and his 
constant correspondence, he moulded the thought and inspired the ideals of the 
Protestantism of France, the Netherlands, Scotland and the English Puritans. 
His influence penetrated Poland and Hungary, and before his death Calvinism 
was taking root in southwestern Germany itself.1 

The Reformed Church in western Germany experienced discrimina­
tion, persecution, and war during the sixteenth and seventeenth centu­
ries. French forces devastated much of western Germany known as the 
Palatinate during the last quarter of the seventeenth century. Suffering 
and starvation from an extended drought also caused masses of the 
population to become refugees. They settled in Switzerland, the 
Netherlands, England, and eventually the colonies. 

Most of those coming to America settled in Pennsylvania, Mary­
land, and the Shenandoah Valley of Virginia. Religious freedom and a 
warm welcome were extended to the German immigrants by Pennsyl­
vania. As a result the trickle that started soon after the founding of 
Penn's colony in 1681 became a flood by the 1760s. It is estimated that 
at least one half of these German immigrants were Reformed. The first 
German Reformed church in Pennsylvania was established in Phila-
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delphia in 1727 by George Weis. 
A Swiss-born Pietist, Michael Schlatter (1718-1790), was sent to 

America by the Synods of North and South Holland in 1746 because 
they believed "that through him they could organize the scattered 
Pennsylvanians."2 He was an adventuresome, energetic young man. 
Records show that in the first three years of his ministry in the colonies 
he was seldom out of the saddle while traveling a distance of more than 
eight thousand miles and preaching well over six hundred times. 

A conference, also known as a Coetus, was organized in 1747 by 
Schlatter along with four other active Reformed pastors. In 1751, with 
the recommendation of the Coetus, he returned to Europe to secure 
young men to help establish the work. He was also asked to raise 
money for the support of the churches and their schools. Success 
attended the mission. He returned in 1752 with 700 large Bibles, money 
to subsidize the work of the churches and their schools, and six young 
ministers. Among them was Philip William Otterbein. 

Reformed churches prospered and the Coetus met annually to 
supervise the work. By the end of the century they believed that it was 
time to receive their independence, as enjoyed by the Methodist, 
Anglican, and Presbyterian churches. James Good recorded this 
development: 

In 1793 the coetus of the Reformed Churches of Pennsylvania was transformed 
into a synod. From being a church subordinate to and dependent on the 
Reformed Church of the Netherlands in Europe, it now becomes an indepen­
dent body.3 

The Reformed Church in the United States was approaching matur­
ity and was prepared for growth and prosperity in the nineteenth 
century. However, while there was growth in the church, spiritual life, 
devotion, and Christian service deteriorated. J. W. Nevin reported in 
his twenty-eighth lecture on the Heidelberg Catechism: 

To be confirmed, and then to take the sacrament occasionally, was counted by 
the multitude all that was necessary to make one a good Christian, if only a 
tolerable decency of outward life were maintained besides, without any regard 
at all to the religion of the heart. True, serious piety was indeed often treated 
with open and marked scorn. In the bosom of the church itself it was stigmatized 
as Schwarerei, Kopfhangerei, or miserable, driveling Methodism. The idea of 
the new birth was treated as a Pietistic whimery. Experimental religion in all its 
forms was eschewed as a new-fangled invention of cunning imposters, brought 
in to turn the heads of the weak and to lead captive silly women. Prayer meetings 
were held to be a spiritual abomination. Family worship was a species of saintly 
affectation, barely tolerable in the case of ministers (though many of them 
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gloried in having no altar in their houses), but absolutely disgraceful for 
common Christians. To show an awakened call on God in daily secret prayer, 
was to incur certain reproach . . . . The picture, it must be acknowledged, is 
dark but not more so than the truth of history would seem to require.4 

Such a condition in the church was considered by many to be 
disgraceful and intolerable, and they sought to change the situation. 
Many of these loyal supporters of the church used their influence to 
develop Pietistic practices and to renew the church through revivals. 
The results of their efforts were seen in transformed lives and renewed 
spiritual life in a majority of the churches through the nineteenth and 
even into the twentieth century. 

The Lutheran Church became the official church of several German 
states and the Scandinavian countries as a result of the Reformation. 
During the seventeenth century, these churches became formal, sterile, 
and, in many instances, corrupt. 

Pietism was a reviving force among the Lutherans, especially 
through the clergy educated at Halle. The University was the center of 
missionary activity for the church, and several of the pastors who came 
to the colonies brought this influence with them. They included Henry 
Melchior Muhlenberg (1711-1787) who arrived in Philadelphia in 
1742. He was a man ". . . whose character and training fitted him to 
consolidate this vast body of raw material, and to lay the foundation 
for what was to become a great and influential denomination."5 He was 
distinguished for his organizational and administrative abilities and 
". . . may with propriety be regarded as the apostle of Lutheranism in 
America."6 

The renewing power of Pietism permeated the life and teachings of 
Lutherans in the colonies. 

It involved the hearts as well as the heads of many Lutheran colonists. It was 
marked by activity, enterprise, and concern for fellowmen. It is doubtful 
whether Lutheranism would have been established in the New World as effec­
tively under the influence of the Scholasticism which preceded or the Rational­
ism which followed Pietism.7 

However, the Lutherans stopped short of accepting the practices and 
demonstrations that were displayed in the Great Awakening and the 
revivals that followed. 
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John M. Boltzius, who ministered to the Lutherans in Georgia, 
described George Whitefield's visit to Savannah in 1740: 

He is a very warm person who is honorable toward God and man . . . . White-
field preaches the gospel of Christ . . . with purity and great power. He does 
not speak from a written manuscript, as other preachers of the Anglican 
Church, but from the fulness of his heart.8 

In contrast a year later Boltzius wrote: "More and more his manner 
and his unusual methods, of which I do not want to single any out 
displease me."9 This response seemed to describe the relationship that 
existed between the German Lutherans and those who were influenced 
by the new life that was being infused into church and society. The 
flaming evangelists of the Methodists, Presbyterians, Baptists, and 
Congregationalists failed to exert much influence among the 
Lutherans. 

The Moravian Brethren trace their history back to John Huss 
(1373-1415) in Bohemia. He was a priest and rector of the University of 
Prague. A forerunner of the Reformation, he was excommunicated by 
the Roman Catholic Church twice. By action taken against him by the 
Council of Constance, he was burned at the stake as a heretic July 6, 
1415. Because of great persecution in Bohemia, his followers, com­
monly known at the Unitas Fratrum or Unity of the Brethren, fled to 
Moravia. During the next 300 years their fortunes moved from wide 
acceptance and prosperity to extreme persecution. 

In June 1722 Christian David and a small band of the Unity of the 
Brethren came to the estate of Count Nicholaus Ludwig von Zinzen¬
dorf in Saxony, Germany. With his permission they established a 
community to be known as Herrnhut (The Lord's Watch). It was 
through this group of refugees and the wealthy Count that the modern 
Moravian Church came into existence. 

Count Zinzendorf (1700-1763), one of the most distinguished 
church leaders of the times, was a descendant of an ancient Austrian 
family of nobles. His father died soon after his birth and he was raised 
by his grandmother, Baroness von Gersdorf, a devout woman who was 
also an ardent Pietist. Zinzendorf displayed deep piety and religious 
enthusiasm from his early days. Educated in Francke's Paedagogium 
at Halle, he went on to study law at Wittenberg. However, his main 
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love and interest was Christ and His church. 
August 13, 1727, is considered the modern Pentecost of the Mora­

vian Church. On that date the whole church was moved by a spirit of 
love during the communion service. Augustus Gottlieb Spangenberg, 
the leader of the movement following Zinzendorf, wrote, "There were 
we baptized by the Holy Spirit Himself to one love."10 From this day in 
1727, with Count Zinzendorf as their leader, the Moravians sought to 
spread the gospel over the whole world. While establishing one of the 
great missionary movements of modern times, they also attempted to 
bring about a renewal in the established churches. 

This desire for church unity led Zinzendorf to hold a series of 
convocations in the Philadelphia area in 1742. The goal of the synod 
was not organizational unity or the creation of a new creed. It was 
described as the "Congregation of God in the Spirit." Zinzendorf 
served as a bishop of the Moravian Church until his death in 1763. 
Although he was instrumental in renewing the ancient Bohemian 
Brethren, the Unitas Fratrum, he personally identified with the Luther­
an church throughout his life. Moravian missions to the Indians were 
quite successful in the colonial days. However, many of these peace-
loving Christian believers were massacred by the whites during the 
French and Indian War and the American Revolution. The modern 
Moravian Church is a result of the Pietistic movement of the seven­
teenth and eighteenth centuries. Its influence over other church leaders 
and denominations has been extensive. 

The Mennonite Church 

During the Reformation there arose, along with Luther and 
Zwingli, other teachers who held widely divergent views regarding the 
church and Scriptures. Among them were the Anabaptists. Often, 
because of their unusual beliefs and practices they were attacked and 
persecuted by both Protestants and Catholics. Anabaptist teachings 
included a rejection of infant baptism. They believed only adults 
should be baptized and many held that it must be by immersion. 

Among the leaders of the Anabaptist movement was Conrad Grebel 
(1498-1526), a son of one of the leading families in Zurich, Switzerland, 
who was educated in the universities of Vienna and Paris. During the 
winter of 1524-25 he took the lead in teaching believers baptism and 
organizing churches of the regenerate. However, their baptism was not 
by immersion. 
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The following characteristics were generally stressed by the Anabap­
tists and are still practiced by their descendants: 

1. Emphasis upon self-denial and brotherhood. This included ten­
dencies toward communal practices. 

2. Church membership should be restricted to the regenerate who 
give evidence of being true believers. 

3. The belief that infant baptism is unscriptural and totally incom­
patible with the development of a church of regenerate believers. 

4. Emphatic rejection of any connection of the church with the 
state. 

5. Christians should not hold office in the government. 
6. The taking of oaths was prohibited. 
7. Waging warfare and bearing of arms is believed to be contrary to 

the gospel. 
8. Capital punishment is considered anti-Christian. 
9. Rejection of traditional theological systems, including Augustin¬

ian teachings as developed by the reformers.11 

Menno Simons (1492-1559), a native of the Netherlands, was a 
converted Roman Catholic priest, who was a wise, peace-loving, and 
anti-fanatical leader. He brought maturity and responsibility to the 
Anabaptist movement and under his leadership it grew and developed 
the characteristics of a denomination. His followers were so devoted to 
him that they became identified as Mennonites. 

Persecution and torture were the lot of these peace-loving followers 
of Christ. Because of this persecution they were dispersed throughout 
many areas of Europe and eventually the colonies. In 1683 William 
Penn, the founder of Pennsylvania, invited them to come to his new 
colony. Many of these Mennonites settled in what is now known as 
Lancaster County. 

Jacob Amman, a leader of one of the more conservative elements of 
the Mennonites, led a division of the movement in 1693. A first 
contingent of his followers, known as Amish, came to the colonies in 
1714. By the late eighteenth century many of the followers of Menno 
Simons and Jacob Amman had fallen into legalistic practices and 
ritualism without the spiritual life and spontaneity characteristic of 
their early days. 
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The Church of the Brethren 

The Pietistic movement among the Lutheran and Reformed 
churches was a seedbed for many denominations and sects. Several of 
them have endured over the years. The Church of the Brethren was one 
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of these new denominations. Alexander Mack was the leader of a small 
collegium pietatis in Schwartzenau, Germany. He led his group in a 
vigorous practice of Bible study, prayers, and self-denial. Following 
the Anabaptist tradition, they repudiated violence, war, taking of 
oaths, and control of outside forces. They renewed the practice of "love 
feasts"12 and the ceremony of foot washing. The first contingent of 
these brethren, also known as Dunkers, came to Pennsylvania in 1719. 
Alexander Mack and others followed in 1729. They came to Lancaster 
County where they were prosperous farmers. 

The Methodist Church 

The Methodist Church was born in the evangelical awakening of 
Great Britain and the United States. Its progress was so great that it 
overshadowed, and in a sense dominated, the awakening. 

One family name echoes through the entire history of Methodism. It 
is Wesley. The father, Samuel Wesley (1662-1735); the mother, 
Susanna Annesley Wesley (1669-1742); and the sons, John (1703-1791) 
and Charles (1707-1788), were intimately associated in the expansion 
of the evangelical movement. 

Samuel Wesley was a country pastor of an Anglican church in 
Epworth, Lincolnshire, England, from 1695 until his death in 1735. An 
earnest but somewhat impractical man, he wrote books on the life of 
Christ and Job. Susanna was the dominant influence in the lives of the 
children. Of their household of nineteen children, eight of whom died 
in infancy, John was the fifteenth child and Charles was the eighteenth. 
In this large family Susanna still found time to supervise and train each 
at a specific time each week. Later, her insights and advice were highly 
regarded by John in his supervision of the societies under his care. 

John and Charles were rescued from a burning rectory in 1709, an 
event that was buried deep in the minds of each of the boys. The 
mother often called her son John, "a brand plucked from the burning." 
Both boys were educated in London and Oxford, where John was 
chosen a Fellow of Lincoln College in 1726. John and Charles were 
part of a little club at Oxford that sought to develop their spiritual lives, 
help in Bible study, and seek opportunities of service. The group was 
nicknamed "The Holy Club" and then "Methodists," a description that 
has followed the brothers and their converts to the present time. 

John was ordained an Anglican deacon in 1725 and a priest in 1728. 
He served as an assistant in his father's church at Epworth from 1726 to 
1729. Both brothers sailed, in 1735, for the new colony of Georgia 
which had been settled by General Oglethorpe in 1733. The brothers 
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became acquainted with Moravian missionaries on the voyage to 
Georgia and were deeply impressed with their spiritual lives and calm 
spirit. The Moravian leader, John Spangenberg, asked the brothers a 
disturbing question, "Do you know Jesus Christ?" John's answer, "I 
know He is the Saviour of the world," was not convincing. Spangen¬
berg's response, "True, but do you know He has saved you?" deeply 
moved John Wesley. John and Charles were ineffective in their minis­
try in Georgia. They returned to England in defeat with John saying of 
himself, "I have a fair summer religion." 

Charles experienced his "conversion" on May 21, 1738, while suffer­
ing from a serious illness. On Wednesday, May 24, a similar transfor­
mation came to John. He was attending a "society" meeting at Alders-
gate in London when the preface to Luther's Commentary on Romans 
was read. He wrote about this dramatic, life changing event: 

About a quarter before nine, while he (Luther) was describing the change which 
God works in the heart through faith in Christ, I felt my heart strangely warmed. 
I felt I did trust in Christ, Christ alone, for my salvation; and an assurance was 
given me that He had taken away my sins, even mine, and saved me from the law 
of sin and death.13 

Less than three weeks after his conversion, John departed from 
England to visit the Moravians and Count Zinzendorf in Germany. 
While Methodism shows a profound imprint of the Moravians, Wes­
ley did not join them because of a difference of organizational concepts 
regarding the church and the lack of compatibility with Count 
Zinzendorf. 

John and Charles Wesley preached in the "societies" in and about 
London as opportunities were presented. George Whitefield launched 
them into their greater ministry by inviting John to help him at Bristol 
where he had secured a large following. Although Wesley objected to 
any ministry outside of the churches and cathedrals dedicated for that 
purpose, he followed the example of Whitefield and preached in the 
open air. He immediately saw its benefits and the potential of reaching 
multitudes. The talents of John Wesley as an administrator were used 
to establish societies all over the country. Charles followed John in 
preaching, but his greatest ministry was the writing of hymns to be 
sung in their societies. 

Methodism came to the colonies with Robert Strawbridge and 
Philip Embury. They established societies in Maryland and New York. 
Francis Asbury (1745-1816) was sent over in 1771 as a layman to assist 
in the growing ministry. He was ordained by a "conference" which was 
held in Baltimore in December 1784. One of the clergymen chosen to 
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participate in his ordination was Philip William Otterbein, a Reformed 
pastor in Baltimore and a leader in evangelistic ministries among the 
Germans. The discipline, organization, and zeal that was demon­
strated by the Methodist pioneers, especially Francis Asbury, influ­
enced the German preachers who participated in the "great meetings"14 

of the day. The imprint and example thus given are reflected in the 
teachings, life, and organization of the United Brethren Church. 
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SPIRITUAL LIFE IN THE COLONIES, 

DEGENERATE, DEGRADING, 
AND DISMAL 

On the continent, in Great Britain, and throughout the colonies, 
social, moral, and spiritual conditions were degenerate, degrading, and 
dismal during the eighteenth century. 

"Morality and religion have collapsed to a degree that has never 
been known in any Christian country!" wrote the British churchman 
and philosopher, Bishop George Berkley, in 1738. He continued: 

Our prospect is very terrible and the symptoms grow worse from day to 
day . . . . The youth born and brought up in wicked times without any bias to 
good from early principle, or instilled opinion, when they grow ripe, must be 
monsters indeed. And it is to be feared that the age of monsters is not far off.1 

This description of conditions in England could have been written of 
the colonies for they were in truth an extension of their European 
founders. 

Increase Mather lamented the degeneracy of the church in his "The 
Glory Departing from New England." He wrote "Oh, New England, 
New England, look to it that the glory be not removed from thee, for it 
begins to go!"2 Later, in 1721, he wrote: "Oh, degenerate New England, 
what art thou come to at this day?"3 It is believed that the situation was 
no better in the remainder of the colonies. 

According to A. Skevington Wood in The Inextinguishable Blaze 

The Church life of the day was dank and unattractive, not at all conducive to 
vitality and progress. Services were long and drab; they bore little relation to life 
and reflected the prevailing theological petrifaction of the day The spiritual 
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temperature of the churches dropped to zero.4 

Jonathan Edwards described conditions: 

Licentiousness for some years prevailed among the youth of the town; they were 
many of them very much addicted to night walking, and frequenting the tavern, 
and lewd practices, wherein some, by their example, exceedingly corrupted 
others. It was their manner very frequently to get together in conventions of 
both sexes for mirth and jollity, which were called frolics; and they would often 
spend the greater part of the night in them, without regard to any order in the 
families they belonged to.5 

The colonial superintendent and missionary of the Lutheran 
Church, Henry Melchoir Muhlenberg, wrote to his superiors in 
Europe in 1749: 

I must lament over some in our own church, however, and confess that many 
have the illusion that they are already converted if they have performed the opus 
operatum of external worship . . . although on other occasions they curse 
enough and horrify heaven, get drunk, and engage in worldly vanities . . . .6 

Mullenberg also wrote his complaints in 1752: 

The state and condition of some English and German neighbors here (in 
Trappe, Pennsylvania) groweth worse because Abr. de Haven continues to 
abuse the granted license by enticing one after another into a dissolute and 
wicked life. Surfeiting, drunkenness, playing cards and dice, fiddling, dancing, 
cursing, swearing, fighting, scuffling, and such like will hardly cease on the 
Lord's days! He has had, several Sundays in my absence, horse racing before, 
during, and after divine Worship.7 

During this period of history alcoholic beverages were used instead of 
drinking water. Beer was regularly brewed at home and served at 
church work meetings, councils, and consistories. Only the abuse of 
these drinks was frowned upon. 

While many of the colonists had a nominal relation to a church, they 
were superficial and without a vital religious life. There were 300,000 
persons living in Pennsylvania in 1770, according to W. F. Dunaway in 
his second edition of History of Pennsylvania, Of the 100,000 who were 
German, 4000 were Mennonites, 1500 Dunkers, 2500 Moravians, 
60,000 Lutherans, and 30,000 Reformed.8 A reason for this identifica­
tion with the church was the law regarding citizenship in the colonies. 
After waiting a brief period of time, an immigrant could renounce 
allegiance to his native land and swear allegiance to the King of 
England. In addition he had to present a certificate of baptism at this 
hearing. This may have been a declaration of interest but it did not 
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provide an incentive to Christian living and service. 
"After 1760 the religious life in the Colonies declined sharply," 

according to Behney and Eller in The History of the Evangelical 
United Brethren Church. They continued, "By the time of the Revolu­
tionary War only about five percent (one in twenty) of the colonial 
population openly professed religious faith or admitted church rela­
tionship."9 Social conditions of the eighteenth century were still primi­
tive, oppressive, uncivil, and all aspects of life were affected. 

Education of children was restricted to the privileged few. Children 
of the wealthy, clergy, and selected individuals were chosen for this 
honor. Most were limited to the barest of educational skills and 
learning. Children were put to work in shops, on farms, and in stores at 
an early age. Their only freedom came at night and during Sabbath 
days when they engaged in all types of destructive and exciting pleas­
ures. Working conditions were oppressive and miserable. Laborers 
worked from sunup to sundown. They existed little better than animals 
in filthy, dismal, and oppressive conditions. 

Slavery was still the curse of civilized, Christian nations. Many 
justifications were offered for this racial injustice. It was excused by 
some as a method of introducing the black Africans to Christianity. 
Often they were described as most happy and privileged. One slave­
holder assured a friend that,". . . the blacks were the happiest people 
in the world" and appealing to his wife, said: "Now, my dear, you saw 
Mr. T.'s slaves. Do tell Mr. Buxton how happy they looked." 

"Well, yes," his wife replied, "they were very happy, I'm sure, only I 
used to think it so odd to see the black cooks chained to the fireplace."10 

There is extensive documentation of the barbarities of the slave 
ships. The Annual Register in 1762 carried this report: 

On Friday the men slaves being very sullen and unruly, having had no suste­
nance of any kind for forty-eight hours except a dram, we put one-half of the 
strongest of them in irons. On Saturday and Sunday all hands, night and day 
could scarce keep the ship clear, and were constantly under arms. On Monday 
morning many of the slaves had got out of irons and were attempting to break 
up the gratings; and the seamen not daring to go down the hold to clear our 
pumps, were obliged, for the preservation of our lives, to kill fifty of the 
ringleaders. It is impossible to describe the misery the poor slaves underwent, 
having had no fresh water for five days. Their dismal cries and shrieks, and most 
frightful looks, added a great deal to our misfortune; four of them were found 
dead, and one drowned herself in the hold.11 

In 1788 a slave ship crammed 34 female slaves into sleeping quarters 
"measuring only 9 feet 4 inches in length, 4 feet 8 inches main breadth, 
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and 2 feet 7 inches in height."12 Slave ships planned for a death toll of at 
least 10 percent during passage. Horace Walpole, writing to Sir Horace 
Mann on February 25th, 1750, said: 

We, the British Senate, that temple of liberty and bulwark of Protestant 
Christianity, have this fortnight been pondering methods to make more effec­
tual that horrid traffic of selling negroes. It has appeared to us that six and forty 
thousand of these wretches are sold every year to our plantations alone . . . . 1 3 

Those plantations were the American colonies. 
Many of the colonists, arriving in the New World, were kidnapped, 

"indentured" workers, "redemptioners," or convicts. They were forced 
into unjust practices and oppressive social conditions. During the 18th 
century, thousands of the German immigrants came to Pennsylvania 
and Maryland to escape poverty, starvation, and religious persecution 
only to find disheartening conditions prevalent in their adopted land. 

FOOTNOTES 
1J. Wesley Bready, "This Freedom - Whence?" (New York: American Tract Society, 

1942), p. 3. 
2Wood, p. 54. 
3lbid. 
4lbid., p. 55. 
5lbid., p. 59. 
6Stoeffler, pp. 25, 26. 
7lbid., p. 19. 
8W. F. Dunaway, History of Pennsylvania, Second Edition. 
9 J. Bruce Behney and Paul H. Eller, The History of the Evangelical United Brethren 

Church (Nashville, TN: Abingdon Press, 1979), p. 27. 
10Bready, p. 43. 
11lbid., p. 41. 
12lbid. 
13lbid., p. 42. 



6 
MARTIN BOEHM, A GOOD MAN 

Martin Boehm was plain in dress and manners. When age had stamped its 
impress of reverence upon him, he filled the mind with the noble ideas of a 
patriarch. As the head of a family, a father, a neighbor, a friend, a companion, 
the prominent feature of his character was goodness; you felt that he was good. 
His mind was strong, and well stored with the learning necessary for one whose 
aim is to preach Christ with apostolic zeal and simplicity.1 

This eulogy to Martin Boehm was delivered by Bishop Francis Asbury 
at Boehm's Chapel on Sunday, April 5, 1812. It revealed the way this 
patriarch of the Church of the United Brethren in Christ was viewed by 
his friends and co-workers. He was a good man. 

Martin Boehm, the youngest son of Jacob and Barbara Kendig 
Boehm was born in the family home about five miles south of Lancas­
ter, Pennsylvania, on November 30, 1725. His parents had come to 
Penn's colony in 1715 at the invitation of Martin Kendig, one of an 
earlier band of Mennonites to settle in the Pequea Creek area. 

The Boehms were devout Christians dating back to Jacob Boehm I, 
who was associated with the Swiss Reformed Church. His son, Jacob 
Boehm II, came into contact with the Mennonites in Germany while he 
was serving as an apprentice journeyman. He was converted to the 
Mennonite teachings, and upon returning home to Switzerland, he 
was opposed by his family and arrested. A brother let him escape while 
escorting him to jail. He fled the country and settled in Holland. He 
had a son, Jacob Boehm III, Martin's father, who was born in Holland 
in 1693. Little more is known of the family until they settled in Pequea. 

As far as can be determined, Martin's education was received in the 
home and church. In addition to the German language spoken by his 
people, he learned to speak and read English. His children had the 
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advantage of a teacher who boarded "from house to house" and taught 
in the community. Martin Boehm was married to Eve Steiner, whose 
ancestors came to Pennsylvania from Switzerland. She was nine years 
younger than Martin and was a highly esteemed Christian mother. 

Martin read extensively in addition to the Bible. He especially 
enjoyed Wesley's Sermons and Fletcher's Checks to Antinomianism. 
His library was distributed to his family, according to a will which was 
recorded in the Lancaster court house. It stated: 

I give and bequeath unto my beloved wife Eve such of my books as she may 
choose to take, to and for her properties, and all the remainder of my books I do 
give and bequeath to my four children (John, Jacob, Henry, and Barbara) to be 
equally divided between them, share and share alike.2 

Family life in the Boehm home centered in their church and farming. 
Four of Martin and Eve's children died while still young. They were 
Martin, March 1758; Henry, January 1760; Maria, September 1765; 
and Abraham, January 1768. The last child, another Henry was born 
on June 8, 1775. He was to become a Methodist preacher and the story 
of his life, as recorded in his book, Reminiscences, Historical and 
Biographical of Sixty-four Years in the Ministry, gives most of the 
information available about Bishop Martin Boehm and family. Also, it 
relates some of the important events in the life of Francis Asbury, with 
whom Henry traveled for several years. Henry died in 1875 at age one 
hundred years, six months, twenty days. 

In 1756 the Mennonite church at Byerland, Pennsylvania, where 
Martin Boehm's family were prominent members, determined that it 
was time to select a new pastor. Bishop Hostetter, their pastor, was 
becoming aged and infirm. According to Mennonite custom, candi­
dates were nominated from the congregation and the pastor was 
chosen by lot: 

On the appointed day at a congregational meeting, the bishop leads the 
members in prayer and observation, and each candidate who is nominated 
selects a Bible standing in view. Each book contains a slip of paper but only one 
has the written message, "The lot is cast into the lap, but the whole disposing 
thereof is of the Lord" (Proverbs 16:33). The choice by lot falls on the one 
selecting the book with the writing. The selection is thought to be the Lord's 
choice. The ordination charge and act takes place at once, as the Bishop places 
his hands upon the new minister's head to symbolize the imposition of the new 
calling.3 

It was in this manner that Martin Boehm was chosen to be their pastor. 
Bishop Hostetter died in 1761, and Martin Boehm, again by lot, 
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became bishop of his church at age 36. 
He felt that he was wholly unworthy of the pastoral position. 

Although he had often given testimony in previous years, now that he 
was a pastor, he was able to "stammer out a few words and then be 
obliged to sit down in shame and remorse."4 He memorized Scriptures, 
planned his talks, but could not give them. After agonizing over his 
situation for weeks and possibly months, he came to a spiritual crisis. 
Henry G. Spayth recorded Boehm's experience in his own words: 

To be a preacher, and yet have nothing to preach, nor to say, but stammer out a 
few words, and then be obliged to take my seat in shame and remorse! I had 
faith in prayer, and prayed more fervently. While thus engaged in prayer 
earnestly for aid to preach, the thought rose up in my mind, or as though one 
spoke to me saying, "You pray for grace to teach others the way of salvation, 
and you have not prayed for your own salvation." This thought or word did not 
leave me. My salvation followed me wherever I went. I felt constrained to pray 
for myself, and while praying for myself, my mind became alarmed. I felt and 
saw myself a poor sinner. I was LOST. My agony became great. I was ploughing 
in the field, and kneeled down at each end of the furrow, to pray. The word lost, 
lost (verlohren), went every round with me. Midway in the field I could go no 
further, but sank behind the plough, crying, Lord save, I am lost!—and again 
the thought or voice said, "I am come to seek and to save that which is lost." In a 
moment a stream of joy was poured over me. I praised the Lord, and left the 
field, and told my companion what joy I felt.5 

Giving his testimony and preaching became a joy to Martin Boehm. 
The congregation was moved, some of them to tears. He said, "This 
caused considerable commotion in our church, as well as among the 
people generally. It was all new; none of us had heard or seen it 
before."6 Several in the community experienced a similar transforma­
tion, the first being his wife, Eve. They would ask him, "Oh! Martin, 
are we indeed lost?" Then he would reply, "Yes, man is lost! Christ will 
never find us, till we know that we are lost."7 

During the next fifty years of Boehm's ministry many hundreds and 
possibly thousands entered into a similar regenerating experience. 
Large numbers, possibly the majority, remained in their home 
churches, choosing to continue as Mennonites, Reformed, Lutherans, 
or members of other denominations. Some chose to become "Boehm's 
people," seeking to promote the movement in local fellowships and 
churches. 

In 1761 Martin Boehm, now bishop, was called to minister to the 
Mennonites who had settled in the Shenandoah Valley of Virginia. 
They were without pastoral supervision, and the influence of another 
movement was being felt. Upon arriving in Virginia he visited a family 
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named Keller. He learned that a daughter had attended services that 
were being held by the "New Lights."8 This term was one of the 
designations of the followers of George Whitefield. The girl was in 
deep distress and no words or arguments could cheer her or produce a 
pleasant mood. 

Boehm was introduced to the girl. He talked with her about her 
condition. She sighed and began crying, asking if he, a stranger could 
understand her feelings and sufferings. He replied, "Yes, I know this 
my daughter, but I know Jesus came to seek and to save that which is 
lost; do you believe in Jesus?" 

"Yes, I believe there is Jesus Christ; but have I not offended him? 
Will He not come and judge the world and me? Oh, that he would but 
save me!" 

"Come," said Boehm, "we will kneel down and pray." They knelt in 
prayer and confession. Her agony was great and she cried out, "Lord, 
save or I perish!" 

"Yes, hold to that; He will save, and that speedily," and it happened. 
Her sorrow was gone and she was filled with joy. The blessings of 
salvation came to the whole family that night.9 This is one of a few 
recorded results of the Great Awakening among the Mennonites. It 
made a deep impression upon Martin Boehm and influenced his 
ministry among the German settlers. 

Bishop Boehm soon became involved in holding great meetings. He 
was assisted by several other revival preachers, among them some 
converts from Virginia. These events were two and three day affairs 
with several hundred in attendance at times. They were held in barns, 
orchards, open air, and when possible in churches. They were attended 
by Mennonites, Reformed, Lutherans, Moravians, Dunkers, and oth­
ers from both the German and English speaking population. 

These meetings generated considerable enthusiasm. Excitement 
would move entire communities when they were held. Physical dem­
onstrations, weeping, shouting, trembling, and trance-like states were 
common. Atheists and mockers were often stricken down, spreading 
fear throughout whole communities. 

One such meeting was held at the Isaac Long farm home, about nine 
miles north of Lancaster, on Pentecost Sunday, May 10, 1767. A large 
crowd gathered filling the six-mow barn and running over into the 
orchard nearby. Martin Boehm spoke in the barn while his Virginia 
pastors were preaching in the orchard. 

Boehm related his personal experience of salvation and how God 
was blessing his ministry. Dominie William Otterbein, pastor of the 
German Reformed Church in York, Pennsylvania, attended and was 
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deeply moved. Spayth recorded: 

Before he had time to take his seat, Otterbein rose up, and folding Boehm in his 
arms, said with a loud voice, ["Wir sind Bruder,"]. At this sight some praised 
God aloud, but most of the congregation gave place to their feelings—weeping 
for joy.10 

It is believed by many that this event led future followers to call the 
emerging church "The United Brethren in Christ." If it is not the direct 
or major reason for the name of the movement, it is symbolic of the 
spirit that prevailed among their followers. 

Martin Boehm's ministry continued to expand. It led him into 
association with ministers of other denominations, including English 
speaking Methodists. He felt a spiritual unity with born again believ­
ers, without regard to their church affiliation. His closest personal 
friends were William Otterbein, a lifelong member of the Reformed 
Church and Francis Asbury, the pioneer bishop of the Methodist 
Church in the United States. 

This broader ministry of Boehm brought him into conflict with his 
fellow Mennonite pastors. They did not approve of new religious 
practices. They were not comfortable with the evangelistic fervor and 
demonstrations of power that were experienced in the great meetings. 
They were disturbed by Boehm's ecumenical relationships, believing 
that they were compromising and corrupting. 

A council of bishops, deacons, and ministers met with Boehm. They 
requested that he repent and desist from the error of his ways. He 
replied that he would repent of any error that he had committed in the 
sight of God but would have to follow his conscience and understand­
ing of God's will. The breach was not healed. It continued to widen and 
when he met with his brethren again they demanded that he desist from 
his course. He replied, "If it could be shown he had done wrong, he 
would recall."11 The council pressed the issue further and he was 
excommunicated sometime following 1775. 

A report was issued to the Mennonite congregations that he had 
been expelled from their membership. John F. Funk in The Mennonite 
Church and Her Accusers, an 1878 publication, quoted extensively 
from the document explaining the actions of the church. He recorded 
five reasons for excommunicating Boehm: 1) his association with 
outsiders, especially those who approved the practice of war; 2) his 
saying that Satan is a benefit to mankind; 3) his preaching that the 
Scriptures might be burned without harm to the church of God; 4) his 
teaching that light comes from darkness and belief from unbelief; and 
5) his feelings that the Mennonite ministers placed too much emphasis 
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on the ordinances (baptism and communion) and this led people 
astray.12 

Doubtless there was substance and validity for reasons one and five. 
They reflect a variant position from that accepted among Boehm's 
Mennonite brethren. Reasons number two, three, and four are vague 
and essentially unsubstantiated. They reflect opinions and interpreta­
tions of the church leaders rather than basic beliefs and doctrines of 
Mennonites. It is questioned that his ban would have been pressed in 
later times or other situations. 

When Martin Boehm was interviewed at a later date regarding his 
relationship with the Mennonite church, he said: 

Many were brought to the knowledge of the truth. But it was a strange work; 
and some of the Mennonite Meetinghouses were closed to me. Nevertheless, I 
was received in other places. I now preached the gospel spiritually and power­
fully. Some years afterwards I was excommunicated from the Mennonite 
church, on a charge truly enough advanced, of holding fellowship with other 
societies of different languages.13 

He continued to wear the plain dress of the Mennonites. He also 
continued his ministry in the Rohrers Church on Mill Creek, Stoners 
Church, and Boehm's Chapel. The membership of these churches were 
principally Mennonites. 

Martin Boehm was in attendance at several conferences of German 
preachers who were promoting ecumenical fellowship and revival 
efforts. The first was held at William Otterbein's home in Baltimore in 
1789 and the second at the house of a Brother John Spangler, Paradise 
township, York County, Pennsylvania, in the year 1791. Spayth 
recorded fourteen members in the association in 1789 with seven in 
attendance. Records showed nine in attendance in 1791 but no account 
of the total number of ministers in the association was given.14 

Boehm, at age 77, was elected a bishop of the United Brethren in 
Christ Church at its first official conference, at the home of Peter 
Kemp, near Frederick, Maryland, September 25 and 26, 1800. The 
other bishop chosen was William Otterbein, who served as chairman. 

Two years later Bishop Martin Boehm united officially with the 
Methodist Church at the Boehm's Chapel. This act should not be 
considered unusual since William Otterbein was a member of the 
Reformed Church and a member of its official body, the Synod. Also 
the United Brethren Church was not considered an official denomina­
tion until the General Conference of 1815; therefore, membership was 
rather vague and undefined until that time. 

Christian Newcomer withdrew from the Mennonite Church and 
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enjoyed close fellowship with the Boehms. He recorded in his journal 
at least 71 contacts with them. One of the interesting and inspiring 
reports was dated June 6, 1798: 

. . . this day I preached at Strasburg, . . . from thence I rode home with Br. 
Martin Boehm. After family prayers when we were just about to retire to bed, a 
son of Br. Boehm's, who lives about nine miles distant, arrived at the house of 
his parents. He had lately embraced religion, had found the pearl of great price, 
was yet in his first love, of course very happy, so much so, that he expressed 
himself in ecstasy of his enjoying heaven and the smiles of his Saviour and 
Redeemer here on earth. His mother, sister Boehm, was so rejoiced at the 
happiness of her youngest son, that she could not help shouting and praising 
God for the blessing; the father also got happy, and so we had a blessed time of 
it, 'til after midnight: glory to God; O! that many children may be the cause of 
such joy to their parents.15 

This son was Henry who became a Methodist minister and traveling 
companion of Bishop Francis Asbury. 

Martin Boehm's preaching was described by Spayth: 

. . . the plain, open, and frank expounder of God's word; being all animation, 
all life; often irresistible, like a mighty current carrying his hearers into deep 
water.16 

Boehm was intimately associated with the beginning of the Church 
of the United Brethren in Christ. He was recognized as a pastor, leader, 
and administrator. Drury recorded his participation in the early 
conferences: 

Beginning with 1789 he was present at every conference of the United Brethren 
down to 1809, with the exception of those of 1806 and 1808, being present in 
1809 for the last time. In 1800 and 1805 he was, with Otterbein, elected bishop.17 

However, there is no official record of his attendance at the Conference 
in 1801. Spayth recorded that he". . . was prevented by sickness from 
attending the Conference of 1801."18 Further conference minutes 
report that he was the presiding chairman for the 1804,1807, and 1809 
conferences. 

Age and infirmity prevented him from taking part in the conferences 
after 1809. Near the end of a long and productive life he related to his 
son, Henry: 

I can truly say my last days are my best days. My beloved Eve is traveling with 
me the same road, Zionward; my children, and most of my grandchildren, are 
made the partakers of the same grace. I am, this 12th of April, 1811, in my 
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eighty-sixth year. Through the boundless goodness of God I am still able to visit 
the sick, and occasionally to preach in the neighborhood: to His name be all the 
glory in Christ Jesus.19 

Following a brief illness, he died on March 23, 1812. Spayth recorded 
the close of a noble and great life: 

Death had . . . begun to show its effects by symptoms of increasing debility 
and weakness. He asked to be raised up in the bed,—said he wished to sing and 
pray once more before he left, which he did, with a clear and distinct voice. This 
done, he desired to be laid back on his pillow, and behold he was no more.20 

A fitting memorial stands near his remains in the graveyard beside 
the Boehm Chapel, a Methodist church which had been built by his 
family and Christian brothers. It was located on property which was 
originally a part of the Boehm family farm. The memorial above his 
grave reads: 

Here lie the remains of the Rev'd Martin Boehm, who departed this life (after a 
short illness) March 23rd, 1812, in the 87th year of his age. Fifty-five years he 
freely preached the gospel to thousands and labored in the vineyard of the Lord 
Jesus in Pennsylvania, Maryland, and Virginia, among the many denomina­
tions of Christians, but particularly the Mennonites, United Brethren and 
Methodists, with the last of whom he lived and died in fellowship. He not only 
gave himself and his services to the church, but also fed the Lord's prophets and 
people by the multitudes. He was an Israelite indeed in whom was no guile. His 
end was peace.21 
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8"New Lights" or "Separatist" churches were organized to serve those converted 
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GEORGE A D A M GEETING, 

A DESIRABLE COMPANION 

Another preacher in the movement that led to the development of 
the United Brethren Church was George Adam Geeting. This man, 
made in the mold of the Apostle John, was deeply loved by the church 
fathers, especially Otterbein. 

Geeting was born February 6, 1741 in Germany and grew up in the 
Reformed Church. He was well educated, with some training in Latin. 
He came to the colonies in 1759, when he was eighteen years of age 
locating near the Little Antietam Creek not far from present day 
Keedysville, Maryland. A schoolteacher in his community during the 
winters, he quarried stone, dug wells, and farmed during the rest of the 
year. Soon after his arrival from Germany, Geeting became acquainted 
with William Otterbein. Otterbein was the pastor of the Reformed 
Church in Frederick and preached to the scattered German settlers in 
Geeting's community. 

Geeting experienced conversion and became an enthusiastic sup­
porter of Otterbein's ministry. He often conducted services in the 
schoolhouse reading the Bible expositions from a book of sermons. 
When Otterbein learned of this practice, he suggested that one of the 
men of the church remove the book from the pulpit while Geeting was 
praying, thus forcing the young man to speak extemporaneously. This 
project was successful, and Geeting became a powerful preacher of the 
Word. 

Spayth said: 

. . . Guething was more like a spring sun rising on a frost silvered forest, 
gradually affording more heat, more light, till you could hear, as it were, the 
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crackling in the forest, and the icy crust beginning to melt and fall away, and like 
a drizzling shower ending in a clear and joyous day: such was Guething. He was 
the St. John of this clover leaf; always soft and mellowing; of good parts, having 
a well cultivated mind; in conversation cheerful, interesting and pleasing, and in 
every way a desirable companion.1 

Widely known as a powerful preacher, Geeting would arise to speak to 
his audiences, exert a magnetic power, and the people would press 
around him. They loved him and his pulpit ministry to the end of his 
days. 

His ordination by Otterbein and William Hendel in 1783 was consid­
ered somewhat irregular by the Reformed Coetus. The minutes of the 
Coetus of 1788 report that "Mr. George Geeting presented himself for 
examination and ordination, which was granted him after a long 
discussion, pro and con."2 He was listed as a regular member of the 
Coetus in 1791 and 1792, continuing up until 1804. At a meeting of the 
Synod in that year complaints were preferred against him on the basis 
of disorderly conduct. He was expelled from the Synod on a vote of 
twenty to seventeen and a note was included in the minutes indicating 
that he could be restored on giving evidence of true reformation. He 
was considered "highly fanatical" because of his revival practices and 
association with the United Brethren. No evidence is given suggesting 
that he was divisive, bigoted, or immoral, but rather that he was kindly, 
honest, and respected. 

George Adam Geeting was deeply involved in the itinerating pro­
gram of the United Brethren. Even though he had many responsibili­
ties at home on the farm and with the local church, he traveled widely 
on church business in Pennsylvania, Maryland, and Virginia. Chris­
tian Newcomer recorded in his Journal many meetings that he shared 
with Geeting. During the years 1795 through 1802, Newcomer 
recorded 16 separate incidents when he participated with Geeting in 
the ministry of the Word. It is safe to assume that Geeting also made 
many trips outside the Antietam and Hagerstown communities with­
out Newcomer. He was committed to the itinerant ministry of the 
emerging church. 

Geeting served as the secretary of the early conferences of the United 
Brethren. It is recorded by Spayth that he served as chairman of the 
conference which was held in the Geeting home church, May 12-16, 
1812. It is believed by his descendants that he was recognized as a 
bishop by the emerging church of the United Brethren. However, this 
honor cannot be substantiated by the minutes or reports of those 
participating.3 Following the 1812 conference, the Geetings visited 
William Otterbein in Baltimore. Here Geeting gave his report of the 
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actions of the conference and shared the good news about the success 
of the pastors and churches. 

Because of his own illness, Geeting shortened their stay and started 
home, stopping for the night at an inn about thirty miles from Balti­
more. He was unable to rest during the night and talked at length with 
his wife and Mrs. Snyder, the wife of the innkeeper, about the Chris­
tian's hope and immortality. 

Shortly before morning he became silent. Then he said, "I feel as 
though my end has come. Hark! Hark! Who spoke? Who's voice is this 
I hear? Light! Light! What golden Light! Now all is dark again!" He 
asked to be helped from the bed. They did so. Then he sang a hymn. He 
prayed, giving thanks for God's abundant mercy toward him. Follow­
ing the prayer he was helped into the bed, and in fifteen minutes he 
folded his hands and slipped away into eternity.4 

For this founding father there remain three tributes: The United 
Brethren denomination, the Geeting Meeting House, and an inscrip­
tion upon the gravestone in the cemetery hidden in the woods along the 
Little Antietam Creek. 

George A. Geeting, Sen. 
born in 

Nassau SiegenLand 
Neiderschelde, Germany 

Feb. 6, 1741 
& ended his Master's 

labours & his life 
June 28, 1812 

Aged 71 yrs. 4 mo. 
&22 days5 
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4Spayth, pp. 129-131. 
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PHILIP WILLIAM OTTERBEIN, 

THIS M A N OF GOD 

The Otterbeins, A Devout Family 

Few families have equaled that of the Otterbeins for practical piety 
and service to the church. Charles Frederick Otterbein came to Dillen¬
berg, Germany, in 1650, was appointed court trumpeter, married the 
daughter of Pastor Hitzfelt of Driedorf, and was a minister. His son, 
John Daniel, and a brother were ministers. Six grandsons and a 
brother-in-law were ministers. Four great-grandsons, who were chil­
dren of John Henry, the oldest of John Daniel's sons, became minis­
ters. Fourteen ministers in four generations is indeed a mark of 
distinction! 

John Daniel was born September 6, 1696, in Herborn. A man of 
culture and learning, he was appointed principal of the Reformed 
Latin School in Dillenberg and was called to pastor the churches in 
Frohnhausen and Wissenbach. Valentine Arnold referred to him as 
"the right reverend and very learned John Daniel Otterbein."1 The 
religious nature and devotion of John Daniel Otterbein is revealed in 
the baptismal register at Frohnhausen where he wrote: "I begin in the 
name of the Triune God and will continue this work to his honor, 
which must be the nature of all our private as well as public deeds and 
acts."2 

He also gave expression to his spiritual devotion in the marriage 
register: "May the Triune God, to whom I have committed myself and 
all my possessions, grant that my beginning be pious, holy, and 
salutary, so that all my actions may redound to the honor of His name 
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and the blessed edification of many."3 Wilhelmina Otterbein, daughter 
of John Jacob Hoerlen, was a woman of rare spiritual and intellectual 
qualities. The wife of John Daniel Otterbein, she gave birth to ten 
children, seven living to adulthood and entering the service of the 
church. 

An account of John Daniel and his family was printed in the Nassau 
Chronicle and Vade Mecum in 1802 by a Mr. Steubing: 

At Frohnhausen, in the principality of Dillenburg, the second quarter of the 
previous century, there was a minister who was much esteemed by his congrega­
tion. 

He was untiring in his efforts to fulfill the duties of his vocation; and in the circle 
of his family, which consisted of six sons and one daughter, he enjoyed every 
possible domestic happiness. Being formerly a teacher, he availed himself of 
every advantage by means of domestic instruction to prepare his sons for their 
future exalted career. 

His industry was so far rewarded that the oldest son was sent to the high school 
at Herborn, where he had already gained the confidence of his teachers, when 
death destroyed the father's well-conceived plans. The father died in 1742, 
without leaving any means, because the annual income was indeed not sufficient 
to meet even necessary expenses. The sufferings of the anxious widow were 
indescribable, yet they were not greater than her trust in God. She moved to 
Herborn because her sons could be educated much more cheaply there; and 
living was less expensive.4 

Steubing's article continues with an account of Wilhelmina's sons, 
including Philip William: 

The following year already her oldest son received a charge from which he 
realized an amount equal to one-half of his father's salary. The family fared 
much better now. Four years later he received a parish. The second son, (Philip 
William), received a remunerative appointment by which he was able to assist in 
supporting the family and educating his younger brother. Six years later he went 
to a foreign land, where he was living after a number of years, happy and 
honored.5 

The oldest son, John Henry, received his appointment at Herborn in 
1744 when he was twenty-two years of age. In the following year he 
became vicar at the Reformed Church in Ockersdorf. 

Philip William was educated at Herborn and appointed a teacher 
in 1748, six years after his father's death, when he was twenty-two years 
of age. 

The third son, John Charles, was born May 14, 1728. He was a 
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candidate for ordination in 1751, appointed a teacher at Herborn in 
1752 and continued with the school to the end of his life. He was second 
pastor to the local church, co-rector of the school in 1780, and rector in 
1790. He died May 4, 1807. 

George Godfrey, the fourth son, was born January 14, 1731, and 
died September 10, 1800. He became pastor at Kecken in 1756 and at 
Duisburg in 1762. A widely read author, his works include three 
volumes on the Heidelberg Catechism; a book on practical Christian­
ity; a book Enoch which he edited; a commentary on Romans; and 
textbooks for schools. Drury wrote of him: 

He was imbued with apostolic zeal, and was thoroughly convinced of the error 
of the spirit of his age. He stood associated with the leading minds of Germany. 
He felt the force of the course of events that ultimated in rationalism, but 
resisted with all his strength the on-rolling tide of ruin.6 

John Daniel was born in 1736, completed his studies at Herborn by 
1766, and was appointed a tutor in Berleburg in the same year. He 
became second pastor at Berleberg in 1771 and first pastor in 1795. J. 
Steven O'Malley stated in The Pilgrimage of Faith: "While George was 
waging his struggle in the cosmopolitan setting of Duisburg, a younger 
brother, Johann, was negotiating his way through the vagaries of 
sectarian Protestantism while serving as pastor in the relative isolation 
of tiny Wittgenstein-Berleburg."7 He published a volume on the Hei¬
dleberg Catechism.8 

The sixth son to live to maturity was Henry Daniel. He was born 
November 12, 1738, and died November 27, 1807. He pastored at 
Kecken, 1762, at Pfalzdorf, 1768, and at Mulheim on the Ruhr, 1771. 

Some members of the Otterbein family who lived near Fulda emi­
grated to America and were established in various parts of the country. 

William Otterbein, Teacher, Pastor, Missionary 

Philip William Otterbein was born, June 3, 1726, in Dillenburg, 
Nassau, Germany. Although other dates have been suggested for his 
birth, this is the one entered in the Dillenberg church records and 
generally accepted. The records report: 

To John Daniel Otterbein, prime preceptor of the Latin School, and Mrs. 
Wilhelmina Henrietta (Otterbein) were born twins on the third of June early in 
the morning at two o'clock. The elder is a son, and the second is a daughter. 
Both were baptized on the sixth of June; godfather for the son was Philip 
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William Keller, steward to the court (and a close relative of the Otterbein 
family): the godmother of the second, the wife of Mr. John Martin Keller, butler 
to the court. The son was named Philip William and daughter Anna Margaret.9 

The girl died in infancy. Philip William was educated by his father and 
in the schools in Herborn. 

The Reformed school was a prominent institution of learning espe­
cially among the Protestants of Western Germany. Its distinctive was 
theological education. The school consisted of two sections—the pae¬
dagogium or gymnasium, which was made up of five classes and the 
academy. Students enrolled in the paedagogium studied two years and 
the subjects included: philosophy, Greek and Roman literature, logic, 
mathematics, and history. After passing an examination on these 
subjects, the student entered the academy for a three-year course of 
study. These students were given the choice of medicine, jurisprudence, 
or theology. 

Herborn was founded in 1584 by the leaders of the Reformed 
Church in the area. It has been described as an "academy," "seminary," 
"college," and "university." Drury wrote that it "approached, but did 
not entirely reach the standard of a university."10 One of the first 
professors was Kaspar Olevianus (1536-1587), a teacher of theology 
and author of the Heidelberg Catechism, along with Zacharius Ursinus 
(1534-1583). Olevianus' service to the school was cut short by death 
after three years. 

Moderate Calvinism described the theological position during the 
time William Otterbein was a student. The Pietistic influence was 
strong and many graduates carried the teachings and practices that 
were distinctive of this renewal movement to their pastorates and 
mission fields. 

The educational situation at Herborn is described by Edwin H. 
Sponseller: 

The theological teachers during this period were John Henry Schramm, Valen­
tine Arnold, and John Eberhardt Rau. Rau, who also had been born in 
Dillenburg, attained renown in oriental and rabbinical literature. The greatest 
influence exerted on Otterbein, however, came from Schramm and Arnold. 
Schramm was an apostle of the so-called 'Thaetige Christenthum,' active Chris­
tianity. At Herborn he served as professor of practical divinity as well as being 
engaged in exegesis work. Schramm served one year as professor at Marburg, 
1721-1722." 

Students in the academy were required to preach before their theologi­
cal professors two times each week, and every Sunday afternoon a 
Bible study was held with one of them leading.12 
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Valentine Arnold showed special interest in William Otterbein 
because of his talents and spiritual dedication. A contributing factor to 
this concern may have been his friendship with William's father, the 
Reverend John Daniel Otterbein, who had also been a teacher and 
rector in the Latin school at Dillenberg. Because of Arnold's interest in 
the cause of missions, he was pleased to give his blessings and a 
recommendation to young William when he volunteered to accom­
pany Michael Schlatter to America in 1752. 

Following the completion of his course of study at Herborn, Wil­
liam (the name that both he and his family chose to use, rather than the 
given name Philip), went as a house-teacher in Burg, a "small dukedom 
lying northwest of Nassau about one hundred miles."13 It is believed 
that he was a teacher in the family of a wealthy merchant in Elberfeld. 
He had not yet declared himself for the ministry, but it is evident that 
he was looking that way for this teaching experience was a step in that 
direction. 

In 1748, at twenty-two years of age, he became a teacher in the 
Paedagogium at Herborn. To accept this position with his former 
instructors, he needed to pass an examination and take the rank and 
title of a candidate for the ministry. His examination was on May 6, 
1748. He was approved by the faculty and was subsequently ordained 
in the city church at Dillenburg, June 13, 1749. 

A translation of the ordination document which was presented to 
him in preparation for missionary service in the colonies follows: 

To the Reader, Greeting:— 
The reverend and very learned young man, Philip William Otterbein, from 

Dillenburg, in Nassau, a candidate of the holy ministry, and a teacher of the 
third class in this school, received of me, assisted by Cl. Arnold, professor and 
first pastor of the congregation at Herborn, and by the very Rev. Klingelhoefer, 
second pastor of the same church, on the 13th of June, 1749,—the rite of 
ordination by the laying on of hands, that he might perform the functions of 
vicar in the congregation at Ockersdorf. This I certify at his request; and to my 
much esteemed former hearer, who is now about to emigrate to foreign shores, I 
earnestly wish all good fortune and a prosperous voyage, and subscribe this 
letter as a testimonial of my neverfailing affection towards him. 

JOHN HENRY SCHRAMM 
Doctor of Theology and Superintendent 

of the Church of Nassau, Herborn. 
Seal 
February 28, 175214 

William Otterbein assumed the duties of vicar at the Reformed 
Church in Ockersdorf in 1749 and preached frequently at the church in 



58 TRIALS AND TRIUMPHS 

the small village of Burg. Ockersdorf, a town of about two hundred 
and fifty inhabitants was located about a mile and one half north of 
Herborn. Burg was about a ten minute walk from Ockersdorf. The 
duties included preaching once each Sunday at Ockersdorf, at a service 
on the first Wednesday of each month, on festival days, and a weekly 
prayer meeting. These prayer services reflect the Pietistic influence at 
Herborn. His position as preceptor required that he preach frequently 
in Herborn, since he was also considered a second pastor of the 
Reformed Church in that city. 

Otterbein entered into his pastoral duties with energy and enthusi­
asm. This ministry was a forerunner of that which was developed more 
fully in America in the later years of his life. H. G. Spayth recorded the 
response of the villagers and friends: 

The zeal, the devotion, the earnestness, with which he met these new duties, 
surprised his friends, and astonished the hearers. In reproof he spared neither 
rank nor class . . . . While some approved and encouraged the young 
preacher, others would say—"No!"—such a sermon, such burning words, and 
from so young a minister . . . . 

His friends advised him to speak more cautiously, more calmly; to moderate his 
voice, his fervency, until he had become more exercised in the pulpit . . . . 
Opposition and clamor, however, had but a tendency to add force to his 
arguments, in directing his hearers from a cold formality, to the life and power 
of our holy religion . . . . Under preaching, some wept, in silence, till he 
himself could not suppress a tear. This increased the opposition, and the 
authority was privately solicited to arrest his preaching for a season; "Ah!" said 
his beloved mother, "I expected this, and give you joy. This place is too narrow 
for you, my son; they will not receive you here; you will find your work 
elsewhere." She was often heard to say, "My William will have to be a mission­
ary, he is so frank, so open, so natural, so prophet like." 

"But missionary where? To what land, what people, mother, shall I go?" 

"Oh!" she would reply, "Be patient, preach us another sermon,—wait the Lord's 
time." And it came sooner than they could have wished.15 

That call came through Michael Schlatter, a Reformed minister of 
St. Gall, Switzerland. Schlatter had returned from America in 1747 
where he had been supervising the work of the German Reformed 
Churches under the sponsorship of the synods of North and South 
Holland. He was authorized to raise funds for support of the work and 
recruit young ministers to serve as missionary pastors. 

Schlatter came to Herborn and issued a call for recruits. Six young 
men volunteered, among them Philip William Otterbein. He requested 
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testimonials regarding their fitness for this rugged work. Valentine 
Arnold offered the following for Otterbein: 

To the Reader, Greeting:— 
The bearer of this, the truly reverend and very learned Mr. Philip William 
Otterbein, an ordained candidate of the holy ministry, hitherto preceptor in this 
paedagogium and now called as a preacher to Pennsylvania, was born June 4, 
1726, in the morning between two and three o'clock, at Dillenburg, of honorable 
parents belonging to the Evangelical Reformed Church and was baptized June 
6. 

His father was the right reverend and very learned Mr. John Daniel Otterbein, 
formerly the highly esteemed rector of the Latin school at Dillenburg, but 
afterwards a faithful, zealous preacher to the congregations at Frohnhausen and 
Wissenbach, and who departed from time into eternity, November 16, 1742. His 
mother is the right noble and very virtuous woman, Wilhelmina Henrietta, her 
maiden name being Hoerlen. She is alive at this time as a widow. His godfather 
was Mr. Philip William Keller, steward to the court of Nassau-Dillenburg, who 
was a near relative. 

The truly reverend Philip William Otterbein was well reared in the Reformed 
Christian religion, and then received as a member of this church. He has always 
lived an honest, pious, and Christian life; and not only by much preaching and 
faithful declaring of the Word of God in this city as also at a near affiliating town 
where he has been vicar for a considerable time, and at other places, but also by 
his godly life, has he built up the church. Wherefore we do not doubt that he will 
faithfully and fruitfully serve the church in Pennsylvania, to which he has been 
called. 

Therefore, to this end, we commend him to the protection of the Almighty, 
whose care and leading we pray upon him; and we pray that he may give him 
much grace from above, and the richest divine blessing in the work to which he 
has been called, and to which he was so willing to go, and we wish him from the 
bottom of our souls success. So done at Herborn, in the principality of Nassau-
Dillenburg, February 26, 1752. 

V. ARNOLD 
Professor and First Pastor16 

The time had come for the fulfillment of his mother's premonitions 
regarding his life's work. Informed of the plans and arrangements that 
were being made, Wilhelmina Otterbein 

. . . hastened to her closet, and after being relieved by tears and prayer she 
returned strengthened, and taking her William by the hand and pressing that 
hand to her bosom she said, 'Go; the Lord bless thee and keep thee. The Lord 
cause his face to shine upon thee and with much grace direct thy steps. On earth I 
may not see thy face again—but go.'17 
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He went with his mother's blessings, in the assurance of God's will for 
his future ministry. 

Michael Schlatter and his band of young missionaries journeyed to 
Holland for their examinations, their outfits, and arrangements for 
passage. One of the six declined the appointment and turned back. He 
was replaced by a candidate from Burg, John Jacob Wissler. The other 
ministers were: William Stoy, John Waldschmidt, Theodore Franken¬
feld, and John Casper Rubel. 

After passing their examinations regarding theological, educational, 
and personal qualifications and delivering trial sermons, they were 
consecrated to missionary service. Those that had not yet been 
ordained received ordination by laying on of hands. 

The band of missionaries sailed from Holland on April 15, 1752, and 
arrived in New York during the night of July 27 after a four month 
voyage. They were in the new world and prepared for missionary 
service. 

Lancaster, 1752-1758 

Michael Schlatter and his company proceeded on to Philadelphia 
after a brief stay in New York. A special meeting of the Coetus 
(conference) was held August 10-13. At this time Otterbein was 
recommended to the Lancaster congregation. A call was extended by 
the church and he accepted, with the understanding that he would 
serve them for a period of five years. 

Lancaster was, next to Philadelphia, the most important settlement 
in the colony. There were five hundred homes and two thousand 
inhabitants. It was a respectable and wealthy place. The Reformed 
Church had been meeting in a large log building that would accommo­
date one hundred persons. It was constructed in 1736 in an area of 
almost unbroken forest.18 The pulpit chairs, communion table, and 
some chairs that were used for pews in this log chapel were kept by the 
church and treasured for their historic value. 

During Otterbein's pastorate a stone church was built, and the 
congregation prospered. His predecessors had left the church dis­
tracted and rent with divisions. His sincerity and enthusiasm were 
irresistible and the scattered elements were soon reunited. Although he 
brought order and discipline, there was no roll of church members, and 
there were irregularities. He desired to leave the pastorate in 1757 but 
consented to stay for one additional year. 

His success in the ministry of the church has been described by 
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Henry Harbaugh: 

Though the congregation at Lancaster had existed, with considerable prosper­
ity, since 1736, it is evident that it was the labor, zeal, and influence of Mr. 
Otterbein, which, more than those of any previous pastor, gave it consolidation, 
firmness, and character. Previous to his time, its history was somewhat frag­
mentary and weak. He was the instrument by which its strength was concen­
trated and made permanent.19 

During this pastorate in Lancaster, Otterbein experienced tensions, 
pressures, and church problems that seemed to affect his spiritual life. 
Although torn by conflict, he still preached with power. It is reported 
that following one of his moving sermons on sin and the necessity of 
repentance, a parishioner came to him asking for spiritual counsel. His 
brief reply, "My friend, advice is scarce with me today,"20 revealed some 
of his own personal soul agony. It is believed that he found spiritual 
power and personal peace following this event. 

In later years a dear friend, Bishop Francis Asbury, asked Otterbein 
a series of questions regarding his spiritual life and experience. Among 
them was, "By what means were you brought to the gospel of God and 
our Savior?" He replied, "By degrees was I brought to the knowledge of 
the truth, while in Lancaster."21 

The French and Indian War of 1754-1763 was in full progress while 
Otterbein was at Lancaster. The Indians were encouraged in their 
attacks upon the colonists, and, following Braddock's defeat in 1755, 
panic gripped these frontier settlements. The Coetus meeting in Lan­
caster in 1757 set aside four days a year for fasting and prayer. William 
Stoy, one of the six young men coming with Schlatter, wrote in a 
Coetal letter in 1757: 

Cold horror shakes my body and an icy tremor runs through my very bones 
when I recall what I have seen myself... I have seen the savages slay the settlers 
and mutilate their bodies with tomahawks. They go and return unimpeded.22 

At the meeting of the Coetus, June 8, 9, 1757, Otterbein discussed 
the conditions existing in the Lancaster Church. The minutes record: 

(1) He declared he would not in the future bind himself to any congregation for a 
fixed time; (2) He complained of many grievances by which his mind during the 
time of his ministry had been vexed in various ways; (3) He desired that all 
disorderly customs be done away with as much as possible or changed in the 
future through the just and legitimate use of church discipline; (4) Finally he 
promised that if he be allowed to act in this matter according to the conviction of 
his conscience, and his hearers would obey them, he would further remain with 
them and discharge his pastoral office.23 
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The breach between the pastor and church was healed. The Coetus 
reported, "The congregation in Lancaster has not only promised to 
their pastor, whom they most earnestly longed to keep, the obedience 
owed, but also the desired correction."24 

Otterbein attempted to improve the spiritual life of the congregation. 
He drew up a document in his own handwriting, which is still in the 
church records. It was signed by 80 men of the church. The text of this 
document follows: 

Inasmuch as for some time matters in our congregation have proceeded some­
what irregularly, and since we, in these circumstances, do not correctly know 
who they are that acknowledge themselves to be members of our church, 
especially among those who reside out of town, we, the minister and officers of 
this church, have taken this matter into consideration, and find it necessary to 
request that every one who calls himself a member of our church and who is 
concerned to lead a Christian life, should come forward and subscribe his name 
to the following rules of order: 

First of all, it is proper that those who profess themselves members should 
subject themselves to a becoming Christian church-discipline, according to the 
order of Christ and his apostles, and thus to show respectful obedience to 
ministers and officers in all things that are proper. 

Secondly: To the end that all disorder may be prevented, and that each 
member may be more fully known, each one, without exception, who desires to 
receive the Lord's supper, shall, previously to the preparation service, upon a 
day appointed for that purpose, personally appear before the minister, that an 
interview may be held. 

No one will, by this arrangement, be deprived of his liberty, or be in any way 
bound oppressively. This we deem necessary to the preservation of order; and it 
is our desire that God may bless it to this end. Whosoever is truly concerned to 
grow in grace will not hesitate to subscribe his name.25 

This practice, which was rather common among churches influenced 
by Pietism, was continued in the church for seventy-five years. 
Although it had salutary effects on the congregation, there were those 
who considered it an attempt to introduce the Catholic practice of the 
confessional.26 

During his pastorate at Lancaster, Otterbein was placed on commit­
tees of supply by the Coetus. This assignment made it necessary for him 
to conduct services in Reading, Conewago, York, and other appoint­
ments in the area. He was also given the honor of serving as chairman 
of the Coetus in 1757. He terminated his relationship with the Lancas­
ter Church in October 1758, intending to visit his family in Germany. 
However, the French and Indian War made travel upon the Atlantic 
hazardous, and he postponed the trip. 
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The dangers of travel on the sea and the approach of winter made it 
advisable for Otterbein to accept a call to the Reformed Church at 
Tulpehocken. 

The term Tulpehocken was applied to the settlement from the name of a creek 
that rises in Lebanon County, and flowing easterly empties into the Schuylkill at 
Reading. The name of the creek was itself derived from the name of a tribe of 
Indians. The settlement proper began in the eastern part of Lebanon County 
and extended twenty-two miles along Tulpehocken Creek to the vicinity of 
Reading. As the name of an old frontier community, the designation Tulpe­
hocken was as well understood as that of Reading or Lancaster.27 

The church continues today and is known as the Tulpehocken Trinity 
United Church of Christ. It is located about three miles east of Myers-
town, Pennsylvania. 

The church dates back to 1727 when John Philip Boehm began 
ministering in the community. It was organized in 1748 and was a 
prosperous church when Otterbein arrived. He ministered to the 
Reformed congregations at Host and Kimmerlings at the same time. 

During his Tulpehocken pastorate, Otterbein increased the evange­
listic practices that were distinctive of his ministry in later years. They 
seemed to be strange to his congregation but were common among the 
Pietists in Germany. His labors had a deep and lasting effect on many 
in the community. 

Spayth gave details of Otterbein's pastoral ministry: 

Not content with preaching on the Sabbath only, he made it his duty between 
the Sabbath days, to visit the families who attended his preaching, converse with 
them on religion, advise, admonish, reprove or encourage and cheer, as circum­
stances would demand; and then to sing and pray before leaving the house, Next 
to this, he would hold meetings on evenings in the week. On these occasions, his 
custom was to read a portion of Scripture—make some practical remarks on the 
same, and exhort all present, to give place to serious reflections. He would then 
sing a sacred hymn, and invite all by kneeling, to accompany him in prayer. At 
first and for some time, but few, if any, would kneel, and he was left to pray 
alone. This item in the history, although small, affords a glimpse of the low state 
of religion, and the moral darkness, united with ignorance, he had to contend 
with. After prayer, he would endeavor to gain access to their hearts, by address­
ing them individually, with words of tenderness and love.28 

Although there was confusion, and even opposition to his innova­
tions, many Reformed Church members and residents in the commu­
nity became ardent supporters of Otterbein and his deeper spiritual 

Tulpehocken 1758-1760 



TRIALS AND TRIUMPHS 

ministry. Later several families became associated with the United 
Brethren Church. They included: the Kumlers, Browns, and Shueys. 
Their contributions to the church have been memorable. Records in 
the Tulpehocken Church listed William Otterbein as pastor from 1758 
through 1764. The obvious reasons for this discrepancy in the record is 
that although he moved to Frederick, Maryland, in 1760 to pastor the 
Reformed Church in that community, the Tulpehocken Church did 
not find a replacement until 1764. 

Otterbein rejected a call to the Frederick, Maryland, Reformed 
Church in 1759. When the call was renewed a year later, the Coetus and 
the Synod of Holland urged him to make the move. In the fall of 1760 
he transferred. Frederick, during this period of time was considered a 
frontier town, being somewhat off the main thoroughfare. The Ger­
man population was growing rapidly and the Reformed congregation 
was "large and full of life, being made up of thrifty, substantial 
people."29 

The congregation prospered both spiritually and materially during 
Otterbein's pastorate. "The congregation embarked on an extensive 
building program—a stone parsonage in 1761 and the 'third house of 
worship' in 1763 . . . . The house of worship built during Otterbein's 
pastorate was on the site where the Trinity Reformed Chapel now 
stands. 'The original stone walls of the tower on which the steeple rests, 
were built at that time, and are as firm and secure today as when first 
constructed.' " 3 0 

The Frederick church history recorded: 

Our third pastor, Reverend Philip William Otterbein, was to become the most 
widely known of Frederick Reformed ministers. Within his own denomination 
he was and remains a controversial figure, though not in a deprecatory sense; for 
in Baltimore, and interdenominationally, he won prominence.... From the 
earliest years of his ministry in Lancaster all through his long life he was an 
eminently respected and popular Reformed minister. This is attested to by many 
calls to churches which he received before he became established firmly in 
Baltimore in 1774.31 

Otterbein's involvement in the revival movement had a deep impact 
upon the Frederick Church. He gave special emphasis to intimate 
personal religious experiences. He often held prayer meetings, some­
what along the line of the "little churches within the church" of the 
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Pietists in Germany. Many of his parishioners identified them with the 
practices of Whitefield's English preachers and later with Methodists. 
This labeling created a conflict between Reformed Church members 
who supported traditional church practices and Otterbein's followers. 

The conflict grew in intensity: 

At one period, the excitement became so great that a majority of the church 
determined on his summary dismission; and to effect it most speedily, they 
locked the church door against him. On the following Sabbath, when the 
congregation assembled, his adherents, knowing that he had a legal right to the 
pulpit were disposed to force the door; but he said to them—'Not so, brethren, If 
I am not permitted to enter the church peaceably, I can and will preach here in 
the graveyard.' So saying, he took his stand upon one of the tombstones, 
proceeded with the regular introductory services in his usual fervent spirit, 
delivered a sermon of remarkable power, and, at its close, announced preaching 
for the same place on the succeeding Sabbath. At the time appointed, an 
unusually large concourse assembled, and as he was about to commence the 
services again under the canopy of the heavens, the person who had the key of 
the church door, hastily opened it, saying, 'Come in, come in! I can stand this no 
longer.' But this was not the only, or the last instance in which the doors of 
Reformed churches were locked against him.32 

His predecessor at Frederick, John Steiner preached at neighboring 
communities in Maryland, Virginia, and Pennsylvania. No doubt 
Otterbein began his itinerant ministry at this time. 

William Otterbein was married to Miss Susan LeRoy on April 19, 
1762, in the Lancaster Reformed Church with the Reverend William 
Stoy officiating. He was nearly thirty-six years old and she twenty-six 
years of age. Miss LeRoy, one of five attractive daughters of the 
clockmaker on North Queen Street, had come with her family to 
Lancaster in 1754. Her family was of French Huguenot descent and 
had fled France when the Edict of Nantes was revoked by Louis XIV in 
1685.33 It is believed that her sister, Salome, during the French and 
Indian War, hearing the express rider hurrying through the streets of 
Lancaster and fearing an attack by the Indians, ran to the church and 
rang the alarm bell calling the frightened citizens together. Another of 
Susan's sisters, Elizabeth, married William Hendel, a close friend of 
William Otterbein and also a pastor of the Lancaster church. Salome 
married Charles Hall, a prominent figure in the Revolution and 
goldsmith. Anna Maria, who was reported to be a superior clock-
maker, married Wilton Atkinson, a miller. 

Otterbein received calls to pastor at Reading, Oley, and Philadel­
phia while ministering in Frederick. He declined each of these calls 
because of a feeling of obligation to the pastorate in Frederick. His 
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correspondence with the Philadelphia church has been kept, and 
Drury recorded these letters in full in his History of the United 
Brethren in Christ. They revealed much of Otterbein's attitude, spirit, 
and character.34 

When an invitation came from the York congregation in 1765, he 
accepted the call. He transferred to the new location in September of 
that year. The town known as Little York in its early days was laid out 
in 1741. It grew rapidly and in ten years there were at least one hundred 
ninety houses. By the time of the arrival of the Otterbeins, it was a lively 
settlement, the chief city in Pennsylvania west of the Susquehanna 
River. 

Three significant events occurred while Otterbein pastored at York. 
First was his attendance at a "great meeting" which was held at the 
Isaac Long home, located about nine miles north of Lancaster on 
Whitsunday, 1767. There is no definite record of the year when this 
event occurred. However, it is believed that it was held sometime 
between 1766 and 1768. Hence the year 1767 is generally accepted. 

"Great Meetings" (grosse Versammlung) had become accepted reli­
gious and social events among the German colonists. An announce­
ment would be issued with an invitation to meet at a home, grove, or 
barn and large numbers would assemble, usually for at least three days. 
They would spend the nights in neighboring homes, in barns, or in 
temporary shelters. Several ministers would preach or exhort and 
considerable excitement attended the events with intense confronta­
tions between believers and antagonists. 

Otterbein accepted an invitation to attend a meeting in Isaac Long's 
barn which had been arranged by Martin Boehm. Deeply moved by 
the sermon given by the farmer preacher, he arose at the close of the 
message and enfolded Boehm in his arms and cried aloud so that all 
could hear "Wir sind Brüder!" It is said that the sight of a formal 
Reformed clergyman and the simple Mennonite pastor engaged in a 
spiritual union moved the large crowd to tears. Some shouted their 
praise to God and all were melted into one. This event brought together 
two noble men and launched a friendship that lasted throughout their 
lives. Its result was the formation of the Church of the United Brethren 
in Christ in 1800. The barn where this historic event took place still 
stands and is used by descendants of the Long family. It is a visual 
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reminder of the heritage of the church and its roots in colonial 
America. 

Susan Otterbein's death on April 17, 1768, was a second critical 
event in Otterbein's life while he was pastor of the York Reformed 
Church. There were no children of the marriage and Otterbein never 
remarried. His love for his bride of six years is attested by a tradition 
that a few days before his death he requested a friend to bring him a 
pocketbook that had been made by the hands of his young wife. It is 
said that he gazed lovingly at the prized keepsake and then kissed it 
tenderly. 

The third memorable event in the York pastorate was a return visit 
to his family and friends in Germany eighteen years after his departure 
for missionary service in 1752. Leaving in April 1770, he arrived in his 
homeland in late spring. He stopped first in Duisburg on his way to 
Herborn, where he visited his brother George Godfrey Otterbein. 
William told him of his spiritual pilgrimage and how he had come to a 
full assurance of salvation. George Godfrey listened intently: 

. . . rising from his chair embraced his brother, and as tears streamed down his 
cheeks said, "My dear William, we are now, blessed be the name of the Lord, not 
only brothers after the flesh, but also after the spirit. I have also experienced the 
same blessing. I can testify that God has power on earth to forgive sins and to 
cleanse from all unrighteousness." 

. . . My dear brother, I have a very strong impression that God has a great 
work for you to do in America.35 

William visited other members of his family and in several instances 
ministered to their congregations. The most tender and moving of all 
was the time spent with his mother and John Charles at Herborn. He 
relived the joyous days of childhood, the stimulating experiences of 
school life at the university, his service as a teacher in the paedagogium, 
and his first pastorate at Ockersdorf and Burg. 

Late in the winter of 1771 William took leave of his family, a very 
emotional experience. He would see his aged mother no more; she died 
seven years later. Although his brothers lived until 1800 and longer, he 
never returned to his native land, nor did they come to America. Once 
again he sailed from Holland and came to his adopted home. He 
resumed pastoral work at York where he was greatly loved and 
respected. He also renewed his itinerant ministry to the scattered 
settlements in Pennsylvania and Maryland. 
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On May 4, 1774, Philip William Otterbein accepted a call to be 
pastor of Howard's Hill, a new Reformed congregation in Baltimore, 
Maryland. This congregation was the result of a division in the First 
Reformed Church of that city. First church had experienced conflicts, 
problems, and differences that resulted in a split that was never healed. 
A number of the members were influenced by the Pietistic revival 
movement which had come to prominence among the German settlers. 
They rejected cold formalism, unspiritual life, and what they consid­
ered immoral practices of many church members. They accused the 
pastor, John C. Faber, of being "not earnest enough in his conduct, and 
not energetic and active enough in his ministry."36 

The dissenting group in the First Reformed Church was encouraged 
by a lay preacher, Benedict Schwope (1730-1810), who was associated 
with the Pipe Creek Reformed Church, about twenty miles northwest 
of Baltimore, near present day Westminister. Earlier in 1770, when 
Schwope had applied to the Coetus for ministerial standing, he had 
been opposed by Pastor Faber who was also without ministerial 
standing. The Coetus investigated their differences but was unable to 
produce a reconciliation. The revival group, led by Schwope, withdrew 
in early 1771 and immediately purchased lots on Howard's Hill near 
the waterfront. They erected a structure and began holding services in 
October 1771. 

The Coetus continued efforts to achieve reconciliation without suc­
cess. As a result, Faber resigned his pastorate at the First Reformed 
Church. 

Although Schwope declared his willingness to leave the Howard's 
Hill pastorate in 1773, he did not until 1774. In the meantime Schwope 
was approved by the Coetus for ordination and became an active 
member of the Reformed Church Coetus for several years. 

The Howard's Hill congregation and Schwope were acquainted 
with William Otterbein and found in him a kindred spirit. The How­
ard's Hill Church extended a call to him in 1773 when it appeared that 
Schwope would resign the church. The call was declined. Further 
appeals were made to Otterbein and he indicated that he would be 
willing to accept if the Coetus would approve. The Coetus declined, 
believing that William Hendel would be better able to accomplish a 
reconciliation between the churches. The First Reformed Church 
refused to accept Hendel and conditions did not improve. 

In the spring of 1774 the Howard's Hill congregation renewed their 
call to William Otterbein, and he accepted without the approval of the 
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Coetus. He was given a mild censure and he wrote a letter to the Coetus 
stating that he felt at "liberty to accept a congregation according to his 
conscience, when, if not to the many, yet to a few, it may be regarded a 
means of edification."37 The die was cast and Otterbein started a 
ministry that was to last thirty-nine and one-half years, until his death 
November 17, 1813. He was forty-eight years of age when he moved to 
Baltimore, in the prime of his life and ministry. 

Benedict Schwope had become acquainted with Francis Asbury 
soon after Asbury arrived in America. Pleased to find one also inter­
ested in evangelical interests, he enlisted Asbury's help in influencing 
Otterbein's acceptance of the Howard's Hill church. Asbury entered in 
his journal on February 3, 1774, "This day I wrote a letter to Mr. 
Otterbein, a German minister, relative to settling in Baltimore town." 
Later he wrote, "Mr. Schwope came to consult me in respect to Mr. 
Otterbein's coming to this town. We agreed to promote his settling 
here."38 

One month after Otterbein's arrival in Baltimore, Asbury entered 
the following statement in his journal, "June 4, 1774. Had a friendly 
[dialogue] with Mr. Otterbein and Mr. Schwope, the German minis­
ters, respecting the plan of Church discipline on which they intend to 
proceed. They agreed to imitate our methods as nearly as possible."39 

Thus was begun a long and intimate friendship between two eminent 
churchmen, one German, one English, one Reformed, one Anglican. 
Their love, respect, and esteem for each other continued without 
abatement until the death of Otterbein. During the Methodist confer­
ence in Baltimore in March 1814, Asbury spoke in the Howard's Hill 
church. He reported this experience: 

By request, I discoursed on the character of the angel of the Church of 
Philadelphia, in allusion to P. W. Otterbein—the holy, the great Otterbein, 
whose funeral discourse it was intended to be. Solemnity marked the silent 
meeting in the German Church, where were assembled the members of our 
conference, and many of the clergy of the city. Forty years have I known the 
retiring modesty of this man of God; towering majestic above his fellows in 
learning, wisdom, and grace, yet seeking to be known only of God and the 
people of God; he had been sixty years a minister, fifty years a converted one.40 

At Howard's Hill, Otterbein's ministry in Baltimore was attended 
with success. Favorable response from the Coetus is indicated in its 
minutes of May 11, 1775: 

After mature deliberations, the Coetus finds it advisable that Do. [Pastor] 
Otterbein continue his work in the congregation in Baltimore. It appears from 
his report that he labors with blessing and that the opposing party is becoming 
quiet.41 
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Even so, the church grew slowly at first because of the tensions of the 
Revolutionary War and the conflict with the old congregation. 

One year after Otterbein's arrival the old building was either 
enlarged or replaced. By 1785 it became necessary for the congregation 
to erect a new structure of brick and stone. This is the building that 
remains to the present day. It is sixty-five feet long and forty-eight feet 
wide. An impressive high steeple was added at a later date. A small 
parsonage was built at about the same time. It is believed that Otter­
bein contributed a large portion of the cost of the church structure 
which was six thousand dollars. 

The pastor and church felt a need for stability, strength, and a legal 
position for the congregation. In 1785 a book of order was prepared 
entitled The Church Book of the Evangelical Reformed Church. This 
material dealt with the organization of the congregation, the responsi­
bilities of members and pastors, the moral and spiritual character of 
members including qualifications for participation in the sacraments, 
the establishment and maintenance of a German school, pastoral 
duties, and the duties of elders, deacons, and an almoner. It provided 
for ministry to associate churches in Pennsylvania, Maryland, and 
Virginia; legal arrangements for conveying property and other rights; 
suspension of members for immorality; resolving of conflicts in the 
church; and annual services for business and reading of the constitu­
tion and ordinances before the entire church each New Year's Day. 

This document made it evident that Otterbein and the church had 
adopted a moderate Calvinistic position. In particular they rejected the 
traditional Reformed teachings of predestination and the impossibility 
of falling from grace (Article 13). The ecumenical spirit of openness to 
Christians of other persuasions was apparent. Article 6 read, "Persons 
expressing a desire to commune with us at the Lord's table, although 
they have not been members of our church, shall be admitted by 
consent of the Vestry."42 Article 7 continued this position of openness 
to persons of other denominations. 

These teachings by Otterbein and his followers brought them into 
conflict with several ministers in the Coetus. Nicholas Pomp, pastor of 
the First Reformed Church in Baltimore, led the opposition by writing 
a letter to church officials in Holland. He claimed that Otterbein was in 
error regarding his teachings about predestination and had been di­
visive in his ministry in Baltimore. 

Otterbein responded with a letter to the deputies in Holland, June 
15, 1788. He described the conflicts in the First Reformed Church, the 
division, the establishment of the Howard's Hill Evangelical Reformed 
Church, and his personal relationship to that congregation. He then 
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explained his position regarding predestination. He wrote, " . . . to tell 
the truth I cannot side with Calvin in this case."43 He was not censured 
by the Synods or the Coetus, remaining in the Coetus throughout his 
long life. His congregation on Howard's Hill kept a relationship with 
the Reformed Coetus for a number of years, perhaps as long as 
Otterbein lived. This relationship appeared to have become fragile 
when attacks upon their pastor were continued by the Reverend 
Christian L. Becker, pastor of the First Reformed Church of Balti­
more. Becker succeeded in having Geeting expelled in 1804 but failed 
in his attack upon Otterbein. 

Historical records do not show a formal separation from the 
Reformed Church by either Otterbein or his church in Baltimore 
during his lifetime. There is evidence of independent action by both 
that resulted in the church's eventual separation from the Synod. They 
include the formal association with the independent evangelical 
churches in Virginia, Maryland and Pennsylvania as recognized in the 
church constitution of 1784; a growing interchurch fellowship with 
other pastors and churches including the Methodists; a decreasing 
involvement in the Coetus and its activities; and the ordination of 
Christian Newcomer, Joseph Hoffman, and Frederick Schaffer— 
ministers of the United Brethren Church—without consent or approv­
al of the Reformed Church. 

The Supreme Court of the State of Maryland issued its opinion in 
1846 that the Howard's Hill church was independent and held legal 
rights to its property. This ruling also confirmed its position with the 
United Brethren Church which had supplied its pastors from the time 
of Otterbein. Howard's Hill continued its relationship with the United 
Brethren, the Evangelical United Brethren, and is now considered one 
of the historic sites of the United Methodist Church. It is also the oldest 
church structure in the city of Baltimore. 

The church property was purchased by a board of trustees as 
individual members and they retained the right to pass their interest on 
to their legal heirs. The congregation adopted its own constitution and 
by-laws and operated in what may be considered an independent 
congregational manner. They were considered Presbyterian in church 
polity. The official name of the church was "The German Evangelical 
Reformed Church." By using the name "Reformed" it was identified 
with the historic church. But the inclusion of "Evangelical" indicated 
an association with the revival movement. 

William Otterbein's official church relationships were unusual. He 
retained throughout his life a loyalty to the Reformed Church of his 
family and childhood. He continued that relationship through his long 
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ministry of more than sixty years while ministering as a pioneer 
preacher in the colonies and the new nation, the United States of 
America. He is considered a leader among the founding fathers of the 
Church of the United Brethren in Christ. His eminence as a preacher 
and his administrative and organizational abilities have given him the 
honor of being its first bishop. 

An evidence of this growing interest in evangelical activities and 
practices was verified in a discovery of the records of a series of 
meetings with other Reformed ministers. These meetings were held in 
1774-1776 and are called the Pipe Creek Conferences because the 
minutes of the meetings were found at the Pipe Creek Reformed 
Church about one hundred years after they were held. Six of the 
twenty ministers associated with the Coetus joined together as "United 
Ministers" to promote evangelical interests. The chairman was Wil­
liam Otterbein and the secretary was Benedict Schwope. Other minis­
ters involved were: Jacob Weymer of Hagerstown, Frederick L. 
Henop of Frederick, Daniel Wagner of York, and William Hendel of 
Tulpehocken. 

These meetings gave special emphasis to the function of class meet­
ings in the churches. They were held for prayer, singing of hymns, Bible 
study, and spiritual encouragement. Special attention was given to 
family worship and harmony in the churches. Perhaps the most con­
troversial action was granting Henry Weidner a license to preach on 
June 4, 1776. This action was generally reserved to the Coetus. It may 
have been a divisive event since one man present did not sign the 
document. 

There is no record of further meetings. This may be attributed to the 
possible disagreement between the members regarding its authority to 
grant a license to preach. Another factor that certainly was influential 
was the Revolutionary War which started within weeks of the last 
recorded meeting. It disrupted all social and religious activities for the 
next six years. 

The evangelical movement among the Germans focused on the 
"great meetings" for a number of years. They were interdenomina-

Pipe Creek Conferences 

The First Conferences 
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tional in nature and had existed for some time before the meeting of 
Otterbein and Boehm at Isaac Long's barn. Samuel Huber described 
them in his Autobiography: 

It was no uncommon thing then, for a brother farmer to give out an appoint­
ment for a "big meeting" to be held at his house. And it was expected, as a matter 
of course, that the people attending it should have something to eat while there. 
For this reason, provision for the people and provender for the horses, were 
prepared in sufficient quantities to meet the wants of the expected assemblage. It 
was not considered a strange thing among United Brethren, for the brother at 
whose house the meeting was held, to slaughter a few hogs, sheep, or calves, and, 
on extra occasions, a beef; and to have a quantity of bread—cakes—and pies 
baked, with bushels of potatoes and other vegetables ready for use. 

In addition to these preparations, one indispensable item in the farmer's 
utensils needed for such an occasion, was a large table, from ten to twenty feet in 
length, and from four to five feet in breadth. The top of it was made of good old 
tough oak or pine boards, from one to two inches in thickness. These were 
placed upon a frame, supported by feet made of oak or pine scantling, from 
three to four inches square. This table was then decorated with pewter and 
earthen dishes, with cups and saucers of the latter material, pewter spoons, iron 
knives and forks, together with large pewter and earthen dishes and bowls, 
which were placed on the center, as receptacles for eatables, and out of which the 
consumers were supplied. 

These "big meetings" were attended by crowds of people. Some came from a 
great distance. The hosts at whose houses the meetings were held, were not 
SCARED, when they saw carriages, wagons and vehicles of all sizes, then in use, 
drawn by four legged animals and loaded with saints and sinners coming to the 
meetings. Some came to see and be seen; others, to hear preaching. In many 
instances, from one to two hundred persons were entertained and fed during the 
meeting, together with their horses.44 

These meetings were especially interesting to the preachers. Not only 
did they demonstrate their pulpit abilities, they heard other preachers 
and learned from them theology and the teachings of the Bible. They 
gave opportunities for counsel between ministers. It was during these 
meetings that Otterbein and Boehm outlined the responsibilities of 
ministers and systematic procedures for the work of the new churches. 

Because of the growing need for supervision and organization, a 
conference for ministers was issued. It was held at the home of William 
Otterbein in Baltimore in 1789. The preachers attending were William 
Otterbein, Martin Boehm, George A. Geeting, Christian Newcomer, 
Adam Lehman, John Ernst, and Henry Weidner. Those associated 
with the movement, but absent, were Benedict Schwope, Henry Baker, 
Simon Herre, Frederick Schaffer, Martin Kreider, Christopher Grosh, 
and Abraham Draksel. 
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A second conference was convened in 1791 at the home of John 
Spangler in Paradise Township, York County, Pennsylvania. Three 
preachers absent from the first meeting were in attendance. They were 
J. G. Pfrimmer, John Neidig, and Benjamin Sauder. John Ernst was 
absent making a total attendance of nine ministers. No formal report 
of the proceedings is available. It may be assumed that instructions 
were given about class meetings, family worship, Bible teaching, and 
prayer. Although the constitution of Otterbein's church in Baltimore 
was available and the discipline and rules of the Methodists were 
well-known, these men did not establish a formal organization or 
provide for church membership. These two conferences prepared the 
preachers for the first organizing conference of the united fellowship in 
1800. There were quite possibly other informal meetings of the minis­
ters in the intervening years but no record of them is available, if they 
occurred. 

Otterbein and Asbury 

Francis Asbury and William Otterbein became intimate friends. 
This is indicated by an entry in Asbury's Journal, Tuesday, June 18, 
1776. He wrote, "Returned on Wednesday to Baltimore, and spent 
some time with Mr. Otterbein. There are few with whom I can find so 
much unity and freedom in conversation as with him."45 

Later he wrote, "I have had an agreeable conversation with my Mr. 
O., Maryland, January 27, 1777."46 This friendship was especially 
meaningful to Asbury. The Revolutionary War was in progress; there­
fore, his English citizenship and relationship to the Anglican Church 
made him suspect in the colonies. 

Asbury weathered the conflicts of the War of Independence and led 
the Methodists as they established their independence from English 
supervision in 1784. The conference where this was accomplished was 
held at the Lovely Lane Church in Baltimore. The sessions began on 
December 24 with Thomas Coke presiding. Following adoption of a 
resolution creating the Methodist Episcopal Church in the United 
States, Asbury and Coke were elected superintendents. A footnote in 
Asbury's Journal recorded: 

On Christmas Day, the second day of the conference, Asbury was ordained 
deacon by Coke, assisted by Whatcoat and Vasey; the following day he was 
ordained elder; and on Monday, December 27, he was consecrated superinten­
dent. William Philip Otterbein, a German minister and Asbury's friend, assisted 
in the consecration service. Nearly sixty preachers were present.47 
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A bit of humor can be found in the relationship of Otterbein and 
Asbury. Drury recorded that Asbury had written some verses of poetry 
which he showed to Otterbein for his evaluation: 

Mr. Otterbein examined the verses carefully, and when Mr. Asbury asked him 
for his opinion, he replied: 'Bruder Asbury, I don't tink you was porn a boet." 
This honest expression was sufficient, and saved Mr. Asbury from having 
attached to his great reputation as a bishop the unenviable reputation of being 
the author of bad poetry.48 

On Sunday, June 20, 1784, Asbury reported in his journal, "I 
attempted to preach at Newton. I raged and threatened the people, and 
was afraid it was spleen [rancor or ill humor]. I found, however, that 
Mr. O., a worthy German minister, had done the same a little time 
before."49 These men recognized weaknesses and failures in their 
ministry. 

William Otterbein, Man and Preacher 

William Otterbein was distinguished in appearance. His manners 
and conduct commanded respect in both formal and informal situa­
tions. Henry Boehm, wrote in his Reminiscences: 

In person he was tall, being six feet high, with a noble frame and a commanding 
appearance. He had a thoughtful, open countenance, full of benignity, a dark-
bluish eye that was very expressive. In reading the lessons he used spectacles, 
which he would take off and hold in his left hand while speaking. He had a high 
forehead, a double chin, with a beautiful dimple in the center. His locks were 
gray, his dress parsonic.50 

He lived a simple life in the parsonage in Baltimore. It was a small 
cottage of four rooms and stood close to the street near the church. He 
possessed a good library and spent much time in it. His knowledge of 
Latin was extensive, and he was familiar with Greek and Hebrew. He 
published no books and few of his works are available. 

Among his works and letters extant is a sermon on Hebrews 2:14-15. 
The subject was "The Salvation—Bringing Incarnation and Glorious 
Victory of Jesus Christ Over the Devil and Death." It was preached in 
1760 and printed by Christopher Sauer in 1763. It was a message 
dealing with salvation as provided by Christ's death, offering a new 
birth, and eternal life.57 

Several letters written by Otterbein have been preserved. They were 
written to fellow pastors, elders in the church at Philadelphia, the 
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deputies in Holland, a nephew, a former parishioner, and a cousin. His 
pastoral spirit, love, and compassion were revealed in these letters. His 
generosity and unselfish acts were common knowledge among neigh­
bors, friends, and church members in Baltimore. The Howard's Hill 
Church was a beneficiary of his love and generosity both in life and at 
death. For some reason, perhaps known only to himself, it was 
reported that all his personal papers and notes were burned. According 
to Drury, John Hildt reported that this burning occurred in his pres­
ence during the last year of Otterbein's life.52 

Otterbein preached with power and compassion. His sermons were 
filled with doctrine and Bible references. They were expository in the 
noblest sense. They were moving and unforgettable. Spayth wrote: 

While treating on the responsibilities of the ministerial office tears flowed in 
abundance,—preachers and people wept together. The discourse left impres­
sions not soon to be forgotten.53 

Thomas Winters, an early associate in the United Brethren move­
ment and also a Reformed minister, related his impressions of Otter­
bein's preaching: "His preaching was sharp and powerful. He was a 
great friend of revivals, but of his own kind; he would have no noise; 
this he never could bear."54 

Otterbein held a sacramental meeting (communion service) at Geet¬
ing's home along the Antietam on May 19 and 20, 1804. 

Father Otterbein was present, and preached on Saturday, from Isaiah 51:7, 8. 
On the Sabbath Bro. Otterbein preached again, from Psalms 72, with his usual 
energy, perspicuity, and divine power. Under preaching, and at the communion 
table, tears of sorrow and joy flowed abundantly, and the wells of salvation 
furnished a rich supply.55 

The Revival Becomes a Movement 

The awakening spread rapidly among the Germans living in Penn­
sylvania, Maryland, and Virginia. With William Otterbein and Martin 
Boehm as leaders, other men were willing to follow and devote their 
energies to it. Both Otterbein and Boehm inspired and moved congre­
gations wherever they went. 

Otterbein urged converts to remain with their own churches, if 
possible. It is reported that he often said, "I ask you not to leave your 
Church, I only ask you to forsake your sins."56 Although Boehm was 
excommunicated from the Mennonite church early in his ministry, he 
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did not affiliate with any other church until 1802 when he united with 
the Methodist church in his community. 

The converts of this movement often met for fellowship and instruc­
tion. There was a spirit of unity among them that transcended denomi­
national relations. There was love and mutual support. This spirit 
inspired the pastors to seek for ways to encourage and strengthen their 
efforts. A conference was held at the home of Peter Kemp near 
Frederick, Maryland, September 25 and 26, 1800. Since this meeting 
was the formal beginning of the Church of the United Brethren in 
Christ, its story will be the introduction to the next division of this 
history. 
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DISTINGUISHED CHURCH LEADERS 
ON THE CONTINENT 

John Huss 
1373-1415 
Bohemia 

Forerunner of 
Reformation 

Martyr 

Martin Luther 
1483-1546 
Germany 

Founder of 
Lutheran Church 

Ulrich Zwingli 
1484-1531 

Switzerland 
Founder of the 

Reformed Church 

Conrad Goebel 
c. 1498-1526 
Switzerland 

Leader of Ana­
baptist movement 

Philip Melancthon 
1497-1560 
Germany 
Lutheran 

Theologian 

John Calvin 
1509-1563 

France and 
Switzerland 

Reformed Theologian 

Menno Simons 
1496-1561 

France and Friesland 
Leader of 

Mennonite movement 

Philipp J. Spener 
1635-1705 

France and Germany 
Lutheran 

Leader of Pietistic 
movement 

August Herman Francke 
1663-1727 
Germany 
Lutheran 

Leader of Pietistic 
movement 

Count Nicholas L. von Zinzendorf 
1700-1760 

Germany - Saxon 
Lutheran 

Leader of Moravians 
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DISTINGUISHED CHURCH LEADERS OF THE 
COLONIES AND UNITED STATES 

Theodorus J. Frelinghuysen 
1691-1747 

Holland and Colonies 
Reformed 

Heinrich M. Muhlenberg 
1711-1787 

Germany and Colonies 
Leader and organizer of 

Lutherans 

Jonathan Edwards 
1703-1758 

Massachusetts 
Congregational Church 

George Whitefield 
(see Great Britain) 

Francis Asbury 
1745-1816 " 

England and Colonies 
Pioneer bishop of 

the Methodist Church 

Michael Schlatter 
1716-1790 

Germany, Holland and 
Colonies 

Reformed missionary 

William Otterbein 
1726-1813 

Germany, Pennsylvania 
and Maryland 

Reformed 
Founder of United Brethren 

Church 

Martin Boehm 
1725-1812 

Pennsylvania 
Mennonite 

Co-founder of United 
Brethren Church 

George Geeting 
1741-1812 

Germany and Maryland 
Reformed - early leader 

of United Brethren 
Church 

Christian Newcomer 
1749-1830 
Mennonite 

Pennsylvania 
Pioneer bishop of 
United Brethren 

Church 
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BIOGRAPHICAL DATA 

Raymond Waldfogel was born April 7, 1926, to Fred and Bertha 
(Bates) Waldfogel in Fulton County, Ohio. His father, of Swiss/Ger­
man background, was converted early in life and attended the Foun­
tain Class, United Brethren Church, in the North Ohio Conference. 
His mother lived next door to the Inlet United Brethren Church, was 
converted, and attended services there, not far from Fountain Chapel. 

The environment of the Waldfogel home and their church was such 
that encouraged conversion and faithful adherence to the principles of 
the Christian faith and practice as interpreted by the United Brethren. 
Raymond was converted as a child under the preaching of his pastor, 
the Reverend H.B. Peter and held junior and adult membership in 
Fountain Chapel. Raymond received his quarterly conference license 
from C. F. Mansberger (1946); and he received his annual conference 
license into the North Ohio Annual Conference from Bishop Ezra M. 
Funk (1949); and he was ordained by Funk in 1956. His entire pastoral 
experience has been in the North Ohio Conference. He pastored 
churches from 1950-1959. He was elected the one full-time superin­
tendent (1959-1965), and one of three pastor superintendents 
(1965-1969). 

His contributions as a member of many annual conference commit­
tees and denominational boards, as well as interdenominational activi­
ties in such organizations as the National Association of Evangelicals 
and the Huntington College Board of Trustees, have been appreciated. 
Having been elected as a delegate to the General Conferences of 1961, 
1965, and 1969, he was then elected to serve as bishop (1969-1981). The 
church assigned him to serve as bishop of the West District (1969-1977) 
and as bishop of Central District (1977-1981). 

Huntington College and Huntington College Theological Seminary 
awarded him the Bachelor of Arts degree (1950), the Bachelor of 
Divinity (1956), and the honorary Doctor of Divinity degree (1972). 

Raymond married Wardena Mae Behrens, August 9, 1945, a United 
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Brethren from Claytonville, Illinois, Rock River Annual Conference. 
They have five children: James David, John Friedrick, Thomas Lynn, 
Susan Elaine and Douglas Joel. 

Following his tenure as bishop, the Waldfogels pastor the Harvest 
Lane United Brethren church, Toledo, Ohio (1981- ). 

PERSPECTIVE 

From my youth, I have heard much about the United Brethren 
Church, in particular, the events of 1889. I have supported the church 
as I knew it. However, curious minds probe into circumstances. It has 
been so with me in regard to our church, generally, and with specific 
reference to the happenings surrounding and following the General 
Conference of 1889. When I was asked to consider writing a section of 
the history covering the period of 1800-1841, I was humbled by the 
thought of doing so important a task. The decision to proceed with the 
project has been personally rewarding. My research has uncovered a 
wealth of material describing the spirit and vitality of the people known 
as the United Brethren in Christ. Matters from this early period 
relating to the formation of a new denomination, the writing of the 
Confession of Faith, the Discipline, and the Constitution, surely weave 
a tapestry upon which the later discussions can be viewed more clearly 
and with more meaning. 

Raymond Waldfogel 
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CHARACTERISTICS OF THE 
EARLY UNITED BRETHREN 

The United Brethren entered into the nineteenth century with cer­
tain well defined characteristics. These characteristics were the factors 
that dictated the shape of the church throughout the organizational 
period. 

In 1800, the leadership of the movement was still in the hands of 
Otterbein and Boehm—no longer young men. Now in his seventy-
fourth year, Otterbein had been in America since 1752. Boehm was in 
his seventy-fifth year. Nearly thirty-three years had passed since the 
great meeting at Isaac Long's barn. Twenty-six years had advanced 
since the first Pipe Creek meeting of the evangelistically-minded Ger­
man Reformed ministers. Nine years had elapsed since the last formal 
conference at John Spangler's house. Although there were many 
informal organizational gatherings at the time of the great evangelistic 
meetings, there never had been more than a few formal conferences. 

Otterbein and Boehm were the strong elder statesmen of the new 
and vigorous religious movement. No one knew for sure just how 
many people participated in the growing ministry. But, it was clear that 
if the movement was to continue without interruption, some further 
organizational leadership would be needed in order to channel the 
energy that was being generated and thus preserve the results of the 
expanding evangelistic efforts. Both Otterbein and Boehm continued 
to make frequent visits to the various preaching points in Pennsylva-
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nia, Virginia, and Maryland, giving leadership and counsel to the 
preachers. However, these efforts were not sufficient. For, by 1800, the 
ministers from the movement had extended their labors from Berks 
County in Eastern Pennsylvania to Augusta County in Virginia, and 
from Baltimore, Maryland, to Westmoreland County in Western 
Pennsylvania. 

Concern About Moral Degeneration 

Moral and spiritual decadence in America concerned Otterbein. 
Conditions demanded that the people be reached with a regenerating 
gospel. The Christian religion was held in scorn by many people and it 
was commonly thought that Christianity was outworn and would soon 
pass out of existence. Experiential religion was seen by many people to 
be weak and silly. Family worship was thought to be a farce and there 
were ministers who boasted that they did not practice it. Gross drunk­
enness was as common in the established churches among both minis­
try and laity as among the general population.1 Only about five 
students at Yale were members of a church in 1795. William and Mary, 
the only college in Virginia at that time, was said to be a hotbed of 
unbelief. In 1810 it was said that nearly every educated young Virgi­
nian was a skeptic, and this was reported to be also true of professional 
men in all the states. In addition to all this, life on the frontier, where 
many of the German immigrants were going, was brutal. Most of the 
people were ill prepared for the rigors they faced, and because, for the 
most part, their former churches had not led them into the personal 
new birth experience, many fell to new lows of immorality. 

Since the preaching of regeneration within the established churches 
was often nonexistent, the evangelistic movement outside the churches 
must have looked even more attractive as the time passed. At least, 
outside the established church structures, the United Brethren were 
free to combat the moral degeneration all around them. The United 
Brethren preachers, motivated by the Gospel, occupied a front line 
position as the apostles to the Germans. They labored in a field that 
was growing in numbers of people to be reached, and growing in 
effectiveness as people were lifted from the depths of sin to a new life in 
Christ. 

Well-Articulated Doctrine 

Although there is no book of doctrine from United Brethren sources 
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dating at or near 1800, there was no misunderstanding as to their 
beliefs and practices. The rules of the Howard's Hill Church, Balti­
more, Maryland, were written down and available. The meeting of 
preachers at Otterbein's parsonage produced both a discipline and a 
confession of faith that represented doctrinal and practical points of 
agreement.2 A few points—baptism, foot washing, and church mem­
bership were still being hammered out in the arena of experience. 

This confession of faith (1789) was no doubt produced largely by 
Otterbein, a scholar well trained in the churchly pietism taught in 
Germany. It was a statement based surely in his early teaching and 
confirmed by his own spiritual experiences. His faith plus his new life 
experience gave him that sufficient confidence and energy to initiate 
pietistic reforms within the German Reformed Church and to find 
opportunities for preaching that faith outside the church. Otterbein 
found in Martin Boehm a kindred spirit who had come to faith totally 
through the call of the church, the reading of the Bible, a personal 
awareness of his lost condition, a striving in agony over his lostness, 
and, finally, a conversion accompanied by release from the bondage of 
sin and a sense of great joy. This, a non-scholarly experience for 
Boehm, confirmed for Otterbein all that he had been taught and gave 
him further support for the confessional statements which he had 
drafted. 

The most important tenet of the United Brethren doctrine was a 
teaching of the mystical union with God through Jesus Christ which 
caused spiritual regeneration. This personal experience changed the 
heart so radically as to produce a new person in ideals and desires, and 
therefore, in ethical conduct. Form and ceremony were nothing. Life 
and spirit were everything.3 The practical evidence of this spiritual 
regeneration had to do with personal piety and with the continuing 
ministry of the Holy Spirit in the life of the believers. Therefore 
members were encouraged to gather weekly at mid-week informal 
meetings for worship and for cultivation of their spiritual life.4 

Increasingly Lay-Oriented Ministry 

The setting for Otterbein's ministry was the German Reformed 
Church and the growing revival movement outside Baltimore. At the 
1789 conference, Philip William Otterbein and George Adam Geeting 
were the only German Reformed preachers present. Others were lay 
preachers from various places, none of whom had been ordained. The 
history of the early United Brethren Church is filled with the stories of 
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men who, upon conversion, almost immediately became preachers. 
Most of them had very little schooling. They did have, however, that 
which was most important—an experience of their own conversion 
and a love for God that made them make extreme sacrifices in order to 
preach the Gospel. 

These early itinerate preachers, with few exceptions, preached with­
out pay, receiving only food and shelter for the man and his horse. In 
most cases they were farmers who could afford to itinerate. People to 
whom they ministered were widely scattered and the appointments 
would often require hours of travel by horseback over very difficult 
terrain. The circuits were large, sometimes requiring ten weeks to 
complete, and often had thirty or more preaching places. In between 
visits of the itinerating preacher, the class leader would hold meetings. 

So eager were the people for the ministry of the itinerant, and so 
effective were their meetings, that frequently large crowds gathered 
and many were converted. Because there were many appointments to 
keep, the preachers, for want of time, often had to hurry away while 
sinners were still mourning under conviction of their sins.5 Christian 
Newcomer may have been the first to accept and travel a circuit as an 
itinerant preacher for the growing evangelistic fellowship. 

A Growing and Mobile Constituency 

The field for the early United Brethren evangelists was constantly 
increasing. By 1775, nearly one-third of the population of Pennsylva­
nia was German. Counties, such as Lancaster, York, Berks, Bucks, and 
Montgomery were occupied almost entirely by German immigrants 
and the wave overflowed into Frederick and Washington counties in 
Maryland. Comparatively few Germans came into the port of Balti­
more. They settled first in Pennsylvania, then moved into Maryland, 
and from there they went in large numbers into the Shenandoah Valley 
in Virginia. Later, the Germans also moved into the western part of 
Pennsylvania, and then, along with others, poured into the states of 
Ohio, Kentucky, and Indiana. Still others moved into Canada. Wher­
ever the German evangelists went in any of these areas, they found 
Pennsylvania German families, often relatives and acquaintances.6 

So, the constituency for the United Brethren was a homogeneous, 
German immigrant population separated from other groups by lan­
guage and customs, yet moving with the tide of people seeking new 
lands and new opportunities. By the beginning of this organizational 
period of United Brethren history, Newcomer along with Abraham 
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Troxel, had pushed into western Pennsylvania, and received there a 
positive response from the people. 

FOOTNOTES 
1Abraham P. Funkhouser and Oren F. Morten, comp., History of the Church of the 

United Brethren in Christ, Virginia Conference (Virginia Conference, 1919), p. 33. 
2Daniel Berger, History of the Church of the United Brethren in Christ (Dayton, OH: 

United Brethren Publishing House, W. J. Shuey, Publisher, 1897), p. 138. The docu­
ments referred to are reproduced in footnotes 1 and 2, chapter fourteen. 

3Funkhouser, p. 67. 
4Henry G. Spayth, History of the Church of the United Brethren in Christ, 2 vols. 

(Dayton, OH: The Otterbein Press, 1851), 2:47. 
5lbid., pp. 84, 85. 
6Paul Rodes Koontz, The Bishops, Church of the United Brethren in Christ, 2 vols. 

(Dayton, OH: The Otterbein Press, 1950), 2:218. 
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THE FIRST ANNUAL CONFERENCE 

The year 1800 is significant to the United Brethren Church because 
the conference that was held became an annual conference and began 
the process of organizing the Church of the United Brethren in Christ. 
The conference was held September 25, 1800, at Peter Kemp's house, 
the homestead of Frederick Kemp in Frederick County, Maryland. 
The large stone house, located two and one fourth miles west of 
Frederick, was a regular preaching place and a home where Otterbein, 
Newcomer, and other preachers were often entertained. Peter was of 
German Reformed background and likely was engaged to some extent 
in preaching at this time although he was not listed as a preacher until 
the following year. 

The Minutes 

Minutes of the first annual conferences were apparently taken on 
loose sheets and kept by George Adam Geeting (Guething). They were 
not entered into a record book until after the conference of 1812, and 
only a short time before his death. The following is a copy of the record 
book from the first page through the minutes of the first conference. 
The introductory statements which precede the minutes were written 
by Geeting in 1812 after he had obtained the record book. 
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FIRST ANNUAL CONFERENCE 

PROTOCOL 
OF THE 

UNITED BRETHREN IN CHRIST 

"Sanctify them through thy truth: thy word is truth." Do it, Lord Jesus: for the 
sake of thy suffering and death. Amen. 

This book was obtained the 13th (of May) 1812. 

Here now follows what the United Brotherhood in Christ Jesus from the year 
1800—the United till 1800—have done in their annual conference, how the 
preachers and church members should conduct themselves. 

September 25, 1800, the following preachers assembled at the house of Freder­
ick Kemp in Frederick County, Maryland: William Otterbein, Martin Boehm, 
John Hershey, Abraham Troxel (Draksel), Christian Krum, Henry Krum, 
George Pfrimmer, Henry Boehm, Christian Newcomer, Dietrich Aurand, 
Jacob Geisinger, George Adam Geeting, Adam Lehman. 

Each person spoke first of his own experience, and then declared anew his 
intention with all zeal, through the help of God, to preach untrammelled by sect 
to the honor of God and (the good) of men. 

1. Resolved that two preachers shall go to Smoke's and investigate whether D. 
Aurand should baptize and administer the Lord's Supper. 

2. Resolved that yearly a day shall be appointed when the unsectarian (unpar¬
theiische) preachers shall assemble and counsel how they may conduct their 
office more and more according to the will of God, and according to the mind of 
God, that the church of God may be built up, and sinners converted, so that God 
in Christ may be honored. 

3. The meeting was opened with prayer, then a chapter read, a short discourse 
delivered by Brother Otterbein, and then again closed with prayer.1 

Having just completed a three week tour of the Virginia circuit with 
Martin Boehm and his son, Henry, Christian Newcomer arrived home 
in Washington County, Maryland, on September 23. While the Boehms 
went by their own route to the conference, Newcomer attended an 
appointment on the 24th with Brother Draksel at Middletown. Then 
the two of them stayed overnight with Brother Jacob Baulus.2 The 
three then rode to conference the next morning to find Otterbein, 
Boehm, and twelve other preachers there. In the words of Newcomer: 
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The Conference was opened with singing and prayer by Otterbein and Boehm; 
the former gave a powerful exhortation. Then were all the brethren present 
separately examined respecting their progress in the divine life, their success and 
industry in the ministry. 26th—This forenoon Father Otterbein preached from 
Amos 4: v. 12; Boehm spoke after him. After transacting some other business, 
the conference closed with prayer.3 

Historian Henry Spayth lists the names of seventeen preachers who 
were absent.4 Five of the ones in attendance were not listed as present 
or absent at the conferences in either 1789 or 1791. Eight of those listed 
as absent had not been listed with either of the conferences. This 
indicates vitality and growth even though no conference had been held 
since 1791. It also further demonstrates that a more formal approach 
to the administration of the work was becoming a necessity. The size of 
the staff of ministers and the scope of the work generally demanded it. 

Regular Business 

Spayth reports that additional circuits were formed in Pennsylvania, 
Maryland, and Virginia and that ten great meetings were to be held in 
the year that followed at the Antietam, at Andrew Mayer's, and other 
places, indicating that the conference planned and gave direction to 
their work.5 One act of lasting significance was the decision that the 
conference would be held each year. No doubt this conference also 
followed the pattern established by earlier conferences in the granting 
of licenses to preach. It is shown that investigation was to be done in 
the case of Dietrich Aurand as to whether he should administer the 
ordinances. 

Election of Bishops 

In other business, a major action unrecorded in the minutes of the 
conference of 1800, was that of the election of bishops or superinten­
dents. Perhaps secretary, George A. Geeting, thought it was unneces­
sary to record the election to the office of Bishop those persons who 
were already by general acceptance virtual bishops. That the action 
was actually taken cannot be doubted from the abundance of corrobo­
rating evidence. The historical statement from the early disciplines, 
probably written by H. G. Spayth, secretary of the first general confer­
ence, specifically stated that William Otterbein and Martin Boehm 
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were elected as superintendents or bishops.6 Henry Boehm, son of 
Martin Boehm and a recognized member of the Conference of 1800, 
made an entry in his diary stating that the election did occur at that 
time.7 

Adoption of a Name 

Though not given in the minutes, it is certain that the name, "United 
Brethren in Christ" was adopted at this conference. United Brethren 
had characterized the brethren as a distinct body of Christians for a 
considerable time, previous to the setting of the conference. 

It was suggested, (and not without reason,) that the name "United Brethren," 
when used in papers of record pertaining to the church, in property, bequeaths, 
legacies or otherwise, might raise a legal inquiry as to who, or what Church was 
intended by "United Brethren," forasmuch as the Moravians, under Count 
Zinzendorf, in 1727, had formed their first society under and by the name 
"United Brethren," or "Unitas Fratrum." To avoid misapplication in conse­
quence of the similarity of the name, which it was now too late to change—'in 
Christ' was added, and since then (the name) has been written and known as The 
Church of the United Brethren in Christ.8 

Additional evidence showing that the name was adopted by this 
conference is given in the historical statement carried in the early 
Disciplines, with very little change until the present, which say that 
those who comprised the conference of 1800, there united themselves 
into a society which bears the name of the United Brethren in Christ. 

Common Names in Use 

Previous to this time there were various names used to identify the 
United Brethren. 

Die Freiheits Leute (the Liberty People) was in a limited way early in use. A 
favorite text was, "Where the Spirit of the Lord is, there is liberty (Freiheit)." II 
Cor. 3:17. Other names were Die Neue Reformirte (the New Reformed), Die 
Neue Mennoniten (the New Mennonites), Die Otterbeinianer (Otterbein's Peo­
ple), Die Boehmische (Boehm's Followers). Here and there they were called by 
the names of particular preachers, and the followers of Felix Light were called 
Die Lichtes Leute (Light's People), and the followers of John Neidig, Die 
Neidigs Leute (Neidig's People). It should be remarked that, under the name 
Die Allgemeine (the Universal), there were many associates or followers of 
Martin Crider, Caspar Sherk, and Felix Light, who very slowly came fully 



94 T R I A L S A N D T R I U M P H S 

within the ranks of the United Brethren. They stood midway between the 
Mennonites and the United Brethren. This explains the slow formation of the 
classes east of the Susquehanna.9 

The minutes of the Conference of 1800, written by Geeting, make a 
reference to the Unsectarian (unpartheiische) preachers. This was a 
self-applied name in very general use. There were other common 
names given to the movement. Preceding the record of the minutes of 
1800 is a brief prefatory statement which includes both "The United 
Brotherhood in Christ Jesus," (Von Die Vereinigte Bruedershaft zu 
Christo) and, "the United," (die verinigte), which was an abbreviation 
for "the United Brethren," (die vereinigte Bruder). 

Other commonly used terms gave definition to the movement. The 
word society (Gemeinde) was an early term for a local group of 
adherents. It came to be used for a class and later for the denomination. 
The German New Testament term for the Christian Church is Die 
Gemeinde. The word translated Association, Connection, or society 
(Gesellschaft) was used in 1800. The Discipline of 1815 says that 
preachers united themselves into a society (Gesellschaft) which bears 
the name, United Brethren in Christ. Also used was the word Gemein¬
schaft which may be translated as society or communion. The use of 
the word church in the title of the denomination did not occur until it 
was recorded in the minutes of the Miami Conference of 1813. 

FOOTNOTES 
1A. W. Drury, Minutes of the Annual and General Conferences of the Church of the 

United Brethren in Christ, 1800-1818 (Dayton, OH: Published for the United Brethren 
Historical Society by the United Brethren Publishing House, 1897), pp. 9, 10. 

2Though not included in the list contained in the minutes as among those present, it 
seems certain that Jacob Baulus also attended. 

Christian Newcomer, with John Hildt, trans. and ed., The Life and Journal of the 
Rev'd. Christian Newcomer (Hagerstown, MD: F. G. W. Kapp, 1834), p. 74. 

4Henry G. Spayth, History of the United Brethren in Christ (Circleville, OH: Published 
at the Conference Office of the United Brethren in Christ, 1851), p. 82. 

5lbid., p. 84. 
6A. W. Drury, Editor, Disciplines of the United Brethren in Christ, 1814-1841 (Dayton, 

OH: United Brethren Publishing House, 1885), p. 10. 
7Henry Boehm and J. B. Wakeley, The Patriarch of One Hundred Years; Being 

Reminiscences, Historical and Biographical, of Rev. Henry Boehm (New York: Nelson & 
Phillips, 1875), pp. 55, 56. 

8Spayth, p. 83. 
9Drury, pp. 265-270. 
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A DECADE OF DEVELOPMENT 

The annual conference met again at the home of Peter Kemp, 
September 23-25, 1801. Twenty ministers, including the bishops, were 
present. In this second annual conference the brethren addressed 
matters pertaining to the supply of available ministers who were willing 
to be appointed to the circuits. The first note in the minutes of 
September 24th indicated that there was ". . . hearty prayer that each 
one might be willing to preach the gospel and that he also be careful, 
and that he also walk as he preaches to others." The second entry of 
that day indicated that the preachers were examined as to their willing­
ness to labor in the work of the Lord, according to their ability. The 
third item of the day indicated that the question was asked: "Who are 
willing to take charge of a circuit and preach at the appointed places?" 
There were ten who offered themselves, whose names were then listed 
in the minutes. Newcomer noted that many topics were discussed and 
that a general unanimity of love prevailed among the brethren.1 

Two steps toward improvement of the ministry are indicated by the 
resolutions adopted: "That each preacher, after the sermon, shall hold 
conversation with those who would be converted . . . ." And, "That 
the preachers shall be brief and avoid unnecessary words in preaching 
and prayer; but if the Spirit of God impels, it is their duty to follow as 
God directs."2 

Conference of 1801 

Conference of 1802 

Only thirteen preachers came to the Conference of 1802. That year 
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the brethren dealt with the sensitive issue of whether or not a record 
should be made of the membership of the church. Out of twelve votes 
cast, nine were opposed. 

It was decided that the preachers should establish prayer-meetings 
where they preached, if it was possible. A proposal was also presented 
relating to the collection of money for poor preachers, but nothing was 
done. 

A matter regarding irregularities among preachers resulted in: 
"Resolved that if a preacher does anything wrong or scandalous, the 
nearest preacher shall go and talk with him alone. If he refuse to hear 
and heed, said preacher shall take with him one or two more preachers. 
If he refuse to hear them, he shall be silent till the next conference."3 

An additional significant matter related to the bishops: 

Further, it is laid down as a rule (vest Gesetzt) that when one of our superintend­
ents (or elders, eltesten) dies, namely Otterbein or Martin Boehm, who now are 
appointed to the place (gesetzt sind), then shall another always be chosen in his 
stead. This is the wish of both, and all of the preachers present unanimously 
consent and are agreed that it be thus.4 

The term bishop is not used in this action. It is apparent that the office 
and not the order was meant. A. W. Drury stated, "The United 
Brethren have always used the terms bishop and superintendents as 
equivalents."5 

Drury also included a footnote statement in explanation of the 
circumstances which may have precipitated the above action: 

The following account from a later source purports to give more definitely the 
attending circumstances: "He (Otterbein) at this conference spoke as follows: 
'Dear brethren, I am far advanced in years. My strength is failing. I do not 
expect to be with you long. My work will soon be finished and should I be called 
away by death, choose one from your number to take the place I now occupy. 
Be faithful to God. He is with us and he will be with you.' " The account 
proceeds. "Martin Boehm rose and uttered the same sentiments and made the 
same request."6 

Conference of 1803 

The Conference of 1803 met October 5th at the home of David 
Snyder, Cumberland County, Pennsylvania. In another step toward 
better regulation of the ministry, the conference appointed two 
preachers each in Virginia and Pennsylvania to supervise resident 
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preachers and to place the preachers on the circuits in their respective 
states. The work in Maryland was left to the preachers living there to 
arrange. In other business, the recording of the names of members was 
again discussed. The conference gave each pastor the freedom to do 
according to his understanding, instructing them to love one another 
as brethren. Again, preachers were instructed to converse with awak­
ened souls after the sermon as the circumstances might seem proper. 

The subject of the growing work in western Pennsylvania was also 
discussed. Four years earlier, in 1799, Christian Newcomer had made a 
trip with Abraham Troxel (Drachsel) to western Pennsylvania. John 
George Pfrimmer had moved to Washington County, Pennsylvania, 
in 1801, and Matthias Bortsfield had moved there before 1803. Now, at 
this conference, Christian Berger, who also had recently moved to 
Washington County, was given an opportunity to speak to the confer­
ence about the work in his new location. His presentation resulted in 
the selection of Newcomer to further investigate the work in western 
Pennsylvania, this time in the company of Henry Crum. 

The trip was begun on November 2, 1803, and was acclaimed a great 
success: 

Sunday, November 13th—Today we had indeed a little Pentecost, from three 
hundred to four hundred persons had collected, more than the barn in which we 
had assembled for worship, could contain. I preached to them from Titus 3, with 
great liberty and effect, for the salvation of souls. The congregation was 
remarkable attending to the Word. Though it rained, those that had no shelter 
in the barn kept their stand in the rain without the least disturbance. It is indeed 
surprising, and to me somewhat mysterious, to behold the manner in which the 
power of God works here among the people. During the time of preaching, 
several persons fell to the floor, some laid as if they were dead, others shook so 
violently that two or three men could scarcely hold them; sometimes the 
excitement would be so great that I had to stop speaking for several minutes, 
until the noise abated; some few were praising God and shouting for joy. Bro. 
Chr. Berger addressed the congregation. When I had concluded my discourse in 
the German, I then preached in the English language, from I Peter 1:3, and the 
effect was again the same. At night I preached at Mr. Swartz's; here also several 
persons of both sexes fell to the floor, others were crying for mercy; so it lasted 
till after midnight. 

14th—This day we had the best time; I spoke short and concise. Presently crying 
and lamentations began; one fell to the floor on the right and another on the left. 
I felt such pity and compassion for poor mourning souls, that my heart was 
ready to burst with sadness, and yet I was rejoiced to behold such a work of 
grace: God grant that it may prove a work which shall endure throughout 
eternity.7 
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Henry Spayth stated that after twenty years he met men and women 
in the West who had attended, who had espoused the cause of Christ at 
this meeting, and were still faithful servants of God with delightful 
memories of the happy scenes.8 Many other successful meetings were 
reported on this trip. 

One year after the trip, Abraham Troxel moved to near Mount 
Pleasant in Westmoreland County, western Pennsylvania. He became 
the chief representative and support of the church there, and his house 
became the center for activities of the United Brethren in that area. 
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Conference of 1804 
The Conference of 1804 met October 3rd at the home of David 

Snyder in Cumberland County, Pennsylvania. This was the year of a 
prevailing sickness and mortality; consequently, only five preachers 
could attend. There was no business transacted except to establish that 
the next conference would be held in the spring on Wednesday before 
Whitsunday (Pentecost Sunday) near Middletown, Maryland. 

Conference of 1805 
Twenty-one preachers attended the meeting May 29, 1805, at the 

home of Jacob Baulus near Middletown, Maryland.9 The salary of 
circuit riders was established at forty pounds yearly. It was also 
determined that "Preachers who preach where they desire, according 
to their inclination, shall have no compensation. When they receive 
money, they shall bring the same to the conference, to be given to the 
regular preachers."10 

Again, the minutes do not record the election of bishops, but 
Newcomer's Journal leaves no doubt that, "Father Otterbein and 
Martin Boehm were elected presidents."11 There is nothing to indicate 
the length of their terms, but each continued until death without 
further reported elections. 

Conference of 1806 
There was nothing in the business of the Conference of 1806 to 

attract our special interest. The usual kinds of business came before 
them. Five great meetings were planned for the following year. Neither 
of the Bishops were able to attend. Otterbein had been ill during the 
year which may explain his absence. The minutes do not indicate who 
may have been the chairman although some historians feel that George 
Adam Geeting may have been selected as chairman pro tempore.12 
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Bishop Boehm attended the Conference of 1807 and gave a short 
exhortation. Special attention was given to arrangements to serve the 
circuits in central Pennsylvania. Salaries were established for married 
preachers at forty pounds per year, and for unmarried preachers at 
twenty-four pounds per year. 

George A. Geeting was authorized to compile and publish a hymn-
book. Geeting, also as secretary, did not think to record the action in 
the minutes. The hymnbook indexing two hundred hymns, was 
printed in German the next year under the title, Lobgesänge zu Ehren 
dem Heiligen und Gerechten in Israel, und zur Erbauung des Volks 
Gottes; wie auch zum Gebrauch für Jederman, der gerne selig werden 
möchte, (Hymns to Honor the Saints and Allrighteous at Israel and to 
the Devotion of the People of God as well as for the Use of Everyone 
Who Wants to Be Saved).13 
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Conference of 1807 

Conference of 1808 
The conference in 1808 considered the process by which a person 

could obtain a license to preach. It was determined that a candidate 
should be examined at a great meeting and have a good testimony. If 
two of the preachers should consider him to be worthy, they were to 
give him a certificate to preach for one year. Then he must appear at the 
conference for examination. In case he could not attend the confer­
ence, his certificate could be renewed at a great meeting. No doubt 
these were but extensions or revisions of those provisions already in 
practice. There is no reference to the name of the chairman given in the 
minutes, although some historians think that George A. Geeting was 
again selected chairman pro tempore.14 

Conference of 1809 
The annual conference met again May 10, 1809. 
Prior to the conference, Christian Newcomer met with Method­

ist Baltimore annual conference in session in Harrisonburg, Virginia, 
early in March. While he was there, a committee was appointed to hold 
consultation with him, to ascertain whether any union could be 
effected between the Methodist Episcopal church and the United 
Brethren in Christ. The committee met with him, and after prayer and 
discussion of many different subjects, made their report to the Method­
ist conference. In the afternoon Newcomer was invited to participate 
in the conference session. After mature deliberation and discussion on 
their part, Newcomer received from the Methodist Conference a reso­
lution in writing which he was to deliver to Otterbein in Baltimore. It 
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was further agreed that a member of their body would attend the 
United Brethren conference in May and communicate their resolution.15 

Following this Methodist conference, Newcomer went to Baltimore, 
and spent ten days in consultation with Otterbein and several Method­
ist brethren. Their conversation centered on the possibility of a closer 
union and harmony of the two societies. No specifics of their conversa­
tions were noted in Newcomer's Journal 

The Methodist brethren were present during the United Brethren 
Conference which followed and their letter was presented. This com­
munication assumed a significant position in the consideration of the 
conference because its contents stated that after "mature deliberation" 
they (the Methodist Annual Conference) thought it proper to offer 
"terms, in order to establish a closer and more permanent union among 
us." There were three main points: 

[Licensing of Ministers] 
1. We think it advisable for your own good and prosperity that each minister or 
preacher who is acknowledged by the United Brethren should receive from your 
conference a regular license, which may introduce them to our pulpits and 
privileges and prevent impositions, as there are many who profess to be in union 
with you that are not acknowledged by you. And we would further advise that 
you favor each of our presiding elders with a list of the names of those ministers 
so acknowledged and licensed by you within the bounds of his district, that there 
may be no difficulties in admitting them to our privileges. And we would further 
observe that all our traveling ministers and preachers have their names printed 
in the minutes of our annual conferences, and our local ministers and preachers 
have credentials of ordination, or a written license, and we hope that you will 
admit none to your privileges calling themselves Methodist preachers but such 
as have their names on the minutes, or as are licensed as above mentioned. 

[Church Discipline] 
2. As we have long experienced the utility of a Christian discipline to prevent 
immorality among our people, we would earnestly recommend to you to 
establish a strict discipline among you, which might be a "defence of your glory." 
Our Discipline is printed in your language, and we would recommend it to your 
consideration, to adopt it, or any part of it that you in your wisdom may think 
proper, or any other form that you may judge best. And that under a discipline 
so established you make use of every Christian and prudential means to unite 
your members together in societies among yourselves. By these means we think 
your people will become more spiritual, and your labors be much more success­
ful under the blessing of God. 

[Church Membership and Fraternal Fellowship] 
3. All those members among you who are united in such societies, or may 
hereafter be united, may be admitted to the privileges of class-meetings, sacra-
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ments, and love-feasts in our church, provided they have a certificate of their 
membership signed by a regularly licensed preacher of your church. And to 
prevent inconvenience, we wish you to furnish each of our preachers with a list 
of the names of all such members as may be in the bounds of their respective 
circuits, that they may know who are your members. 

In order further to establish this union, which we so much desire, we have given 
particular instructions to our presiding elders and preachers who have the 
charge of districts and circuits where the United Brethren live, to admit your 
preachers and members, as above specified, to our privileges, and also to leave a 
list of the names of your preachers and members in the bounds of their 
respective districts or circuits for their successors, that they may have no 
difficulties in knowing whom you acknowledge as preachers or members.16 

The minutes of the United Brethren conference stated that the desire 
of the Methodists was approved, in regard to licensing preachers, 
because it was already a United Brethren practice. Preachers were 
allowed to give members of their churches a certificate of good stand­
ing in order that they might go to the Lord's supper with the Method­
ists. On the other matters, more time was needed. It was stated that the 
Methodists should have freedom to preach at all of the United 
Brethren meeting places. 

This conference must have been a very difficult session for the 
United Brethren. Newcomer's Journal gives some of the emotion of the 
sessions: 

10th—This day the session of our Conference commenced in the afternoon at 
Christian Herr's, in Lancaster County, and continued until 12 o'clock at night. 
Different subjects came up for consideration, particularly the case of a closer 
union and fellowship with our Methodist brethren: my wish and desire was, to 
have better order and discipline established in our society, and some of my 
brethren were of the opinion that this was unnecessary; that the Word of God 
alone was all-sufficient, and were therefore opposed to all discipline. I could 
plainly perceive, that this opposition originated in prejudice, therefore I sin­
cerely and fervently prayed for the illumination of the Holy Spirit. The Lord 
answered my prayer, when I almost despaired of success, and had nearly 
determined to leave and withdraw from the Society; the brethren resolved, and a 
resolution was adopted in the Conference, to give a friendly and brotherly 
answer to the request and address of the Methodist Conference, and I hope that 
peace, unanimity, and concord, will be preserved and strengthened in the 
respective societies.17 

An appropriate letter was composed and sent to the Methodists by 
Martin Boehm, George Adam Geeting, and Christian Newcomer. It 
contained the points noted above and concluded with a prayer that the 
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In the Conference of 1810, the United Brethren considered another 
letter from the Methodists. Previously Newcomer and Boehm had 
gone to Baltimore to meet with Otterbein and together they attended 
sessions of the Methodist conference. The new communication was 
received first by the vestry of Otterbein's church, then relayed to the 
annual conference session. Since matters of a church discipline and the 
principles of a union between the two societies had been postponed for 
consideration by the next United Brethren conference, the Methodists 
thought it not proper to resume that subject in their new letter. 
Thankfulness was expressed that brotherly love still prevailed. The 
United Brethren resolved to respond to the Methodists, but this letter 
of response, however, was not preserved. 

The exchange of letters seemed but a natural expression of a long 
friendship between preachers and members of both societies. Perhaps 
the words of Henry Spayth best describe the atmosphere of spiritual 
unity that existed. 

These English men, called Methodists, found in the United Brethren the same 
spirit of grace, and truth and love; hence they were drawn, and flowed together. 
A mutual friendship and confidence ensued. This friendship, this pure disinter­
ested love, was of great advantage to the cause of religion, and the extension of 
the reign of grace. These brethren when met, for a time, knew no difference,— 
had many happy seasons,—saw powerful conversions, and extraordinary dis­
plays of the outpouring of the spirit of God upon many people, as a result of 
their united labors.18 

God of peace and love might unite the two societies still closer in the 
bonds of love and union in this present time and throughout the eternal 
ages. 

Conference of 1810 
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BEGINNING OF THE CHURCH IN OHIO 

The Conference of 1810 ended on Friday, June 9. On the following 
two days, a sacramental meeting1 was held along the Antietam,2 in 
Washington County, Maryland. Following the sacramental meeting, 
Newcomer returned to his home nearby to make immediate prepara­
tions for a westward journey into the state of Ohio. This trip may have 
been authorized by the annual conference but not noted in the minutes. 
Christian Crum, who was to be his traveling companion, arrived at the 
Newcomer home on June 21, and they left the next day. 

Newcomer needed Crum for general help in travel and preaching. 
By choosing a respected member of the church to go with him, 
Newcomer would have upon return another voice to give testimony to 
the growth of the church in the west. Christian Crum was well qualified 
for this purpose. He and his twin brother, Henry, grew up near 
Frederick, Maryland. Their parents belonged to the German Reformed 
Church; however, the brothers were both earnest, holy men and 
recognized itinerants in the United Brethren movement. They lived on 
farms not far from Winchester, Virginia. Great meetings were often 
held at their homes. 

On June 22, Newcomer prayed with his family, commending them 
and himself to the care and protection of his heavenly Father. Bidding 
them farewell, the two preachers met Geeting in Hagerstown, had 
prayer at John King's, then rode to Mercersburg, Pennsylvania, where 
they lodged with Christian King.3 Taking two weeks to travel through 
Pennsylvania, Newcomer and Crum conducted follow-up meetings in 
some of the same communities to which Newcomer had previously 
ministered. 

At this point in history there were two possible trails from the East to 
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