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RevEnATioN ii. 4:—¢¢ Ne-vertheloss, I have somewhat
against thee, because thou hast left thy first love,”

HERE are some texts of Scripture that

suffer & harder lot than any of the mar-
tyrs, because their martyrdom is perpetual;
and this I think is one of the number. Two
classes appear to concur in destroying its
dignity; namely, the class who deem it a
matter of cant to make anything of conver-
sion, and the class who make religion itself a
matter of cant, by seeing mnothing in it but
conversion.

My object, however, is not so much to
halance these apposites, or even to recover the
passage of Scripture that is lost between them;
but it is to clear the way of all Christian
experience, by showing what it does and how
it proceeds. There are many disciples of our
time who, like the Eplesian disciples, are to
he warmly commended for their intended
filelity, and are yet greatly troubled and de-
pressed by what appears to be a real loss of
ground in their piety. Christ knows their
works, approves their patience, commends
their withdrawal always from them that are
evil; testifies for them that they have with-
stood false teachers, witha wary and circum-
spect fidelity, made sacrifices, labored and not
fainted; and yet they are compelled to sigh
over a certain subsidence of that pure sensi-
bility and that high inspiration in which
their discipleship began. The clearness of
that hour is blurred, the fresh joy interspaced
with dryness. Omissions of duty are dis-
covered which they did not mean; they do
not enjoy the sacrifices they make as they
once did, and make them often in o legal, self-
constrained mannér. Rallying themselves to

new struggles, as they frequently do, to re-
Vor. V.—21, '

trieve their losses, they simply hurry on their
own will, and therefore thrust themselves out
of faith only the more rapidly.” The danger
is, at this Ephesian point of depression, thati
not knowing what their change of phase really
signifies, or under "what conditions a real
progress in holy character is to be made, they
will finally surrender, as to a doom of retro-
gradation too strong to be resisted. I design,
if possible, to bring them help, calling their
attention directly to these two points:—

I. The relation of the first love, or the be-
ginning of the Christian discipleship, to the
subsequent life.

I1. The relation of the subsequent life, in-
cluding its apparent losses, to the beginning.

What' we call conversion is not a change
distinctly traceable in the experience of all
disciples, though it is and must be a realized
fact in all. There are many that grew up out
of their infancy, or childhood, in the grace of
Christ, and remember no time when they
began to love him. Even such, however, will
commonly remember a time, when their*love
to God and divine things became a fact sq
fresh, so newly conscious, as to raise a doubt,
whether it was not then for the first time
kindled. In other cases there is no doubt of
o beginning,——a real, conscious, definitely-
remembered beginning; a new turning to
God, a fresh-born Christian love. The con-
version to Christ is marked as distinctly as
that of the Iphesian church, when coming
over to Christ, from their-previous idolatry.
The love is consciously first love, a new reve-
lation of God in - the soul; a restored con-
sciousness of God, a birth of joy and glorified
song in the horizon of the soul's life, like
that which burst into our sky when Jesus
was born into the world. All things were
new,—Christ was new, the word a new light,
worship a new gift, the world a new realm of
beauty shining in the brightness of its author;
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even the man- himself “"was mew to hi‘ﬁ’i's'il\.lt'
Sin was g;one, and fear also was gone with it.
To love was-his all, and he loved everything,
The day dawned in joy, and the thoughts of
-the night were songs in his heart. Then how
tender, how teachable; ‘in his conscience how
true, in his works how dutiful! Tt was the
divine childhood, as it were, of his faith, and
the beauty of childhood was in it. This was
his first love, and if all do not remember any
precise. experience of the kind, they do, at
least remémber what was so far resembled to
to this as to leave no important distinction.

I. What now is the import of such a state,
what its relation tp the subsequent life and
character?

It is not, I answer; what they assume, who
conceive it to be only a new thought taken up
by the subject himself, which he may as
naturally drop the next moment, or may go
on to cultivate till it is perfected in a charac-
ter. It is more, & character begun, a divine
fact rLccomphshed in which the subject is
started on a new carecr of regenerated liberty
in good. T answer again, that it is not any
such thing as they assume it to be, who take
it as a completed gift, which only needs to be
held fast. Tt is less, far less than this. To
God it is one of his beginnings, which he will
earry on to perfection; to the subject himself
it is the dawn of his paradise, an experience
that will stand behind him as an image of the
glory to be revealed before, an ideal set up, in
his beatitude, of that state in which his soul
is to be perfected and to find its rest. In one
view, indeed, it is 2 kind of perfect state,—a
state resembled to innocence. It is free, it is
full of God, it .is for the time without care.
New-born, as it were, the spirit of a babe is
in it. The consciousness of sin ig, for a time,

almost or quite suspended,—sin is washéd-

away, the heart is clean. ” The eye-is“single,
as a_child’s eye. The spi_riﬂ is tender, as a
child’s spirit,—so ingenuous, so pure in its
intentions, so simple in its love, that it even
wears the grace of & heavenly childhood.

In this flowering state of beauty the soul
discovers, and even has in its feeling the
sense of perfection, and is thus awakened

from within to the great ideal, in which its

bliss is to be consummated. The perfection
conceived too and set up as the mark of at-
tachment, is something more than a form of
grace to be hereafter realized. It is now

realized, as far'asit can be,—the vmy citizen-
e}np of the soul is ¢hanged; it has gone. over
into a new w011d, and is entered -there into
new relations. But it has not made acquaint-
ance there; it scarcely knows how it came in,
or how to stay, and the whole problem of the
life-struggle is, to become established in what
has before been initiated.

There is a certain analogy between this
state, paradisiacally beautiful, pure, and
clean, and that external paradise in which
our human history began. What could be
more lovely and blessed, what in a certain
formal sense more perfect, than the upright,
innocent, all-harmonious childhood of the first
human pair? But it was beauty without
strength, the ingenuous goodness of beings
unacquainted with evil. A single breath of
temptation is enough to sweep it all away.
The only way to establish it is to lose it and
regain it. . Paradise lost and regained is not
a conception only of the poet, but it is the
grand world problem of probation itself. No
state of virtue is complete, however total the
virtue, save as it is won by a conflict with
evil, and fortified by the struggles.of a reso-
lute and bitter experience. Somewhat in the
same way, it is necessary that a Christian
should fight out the conquest of his paradise,
in order to be really established in it. There
is'no absolute necessity that he should lose it,
nor any such qualified necessity as there was
that.the first man should fall from his integ-
rity; for he is, by the supposition, one who
has Iearned already the bitterness of evil, by
a life thus far steeped in the gall of it. He
has been outside of his paradise, to look on it
from thence, as Adam had not. He has only
not been inside long enough to thoroughly
understand the place. He WiII( commonly
never be established in it, therefore, till, he
knows it more experimentally, and gets
wonted in it. And yet there are a few, as I
verily believe, who mnever go outside again,
from the moment of their first entering, but
stay within, unfolding all their life long, as
flowers, in their paradise,~—trustful, ductile,
faithful, and. therefore unfaltering in their
steadfastness,

Still the probability that any one will con-
tinue in.the clearness and freshness of his
first love to God, suffering no apparent loss,
falling into no disturbance or state of sclf-
accusing doubt, is hot great. And where the
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Tove is reall.y not lost,'it will commonly need
to-be conquered —again, over and over, and
wronght into the soul -by a protracted and
resolute ‘warfare. The germ that was planted
a8 impulse must be nourished by discipline.
~ What was initiated as feeling must be ma-
tured by holy application, till it becomes one
of the soul’s own habits. R

A mere glance ot the new-born state of love
discovers how incomplete and unreliable it is.
Regarded in the mere form of feeling, it is
all beauty and life. "A halo of innocence rests
apon it, and it seems a fresh-made creature,
recking in the dews of its first morning. But
how strange a creature is it to itself,—waking
to the discovery of its existence, bewildered
by the mystery of existence. - An angel as it
were in feeling, it is yet a child in self-under-
standing. The sacred and pure feeling yon
may plainly see is enyironed by all manner
of defects, weaknesses, and half-conquered
misch'i-éfs, just ready to roll back upon it and
stifie its life. The really sublime feeling of
rest and confidence into which it has come,
you will see is backed, a little way off, by
causes of unrest, insufficiency, anxiousness,
and fear. Questions numberless, seruples,
fluctuating moods, bad thoughts, unmanage-
able doubts, emotions spent that cannot be
restored by the will, novelty passing by and
the excitements of novelty vanishing with it,
—there is a whole army of secret invaders
close at hand, and you may figure them all as
peering in upon the soul, from their places of
ambush, ready to make their assault. And
what is worst of all, the confidence it hasin
the Spirit of God, and which, evenly held,
would bear it triumphantly through, is itself
unpracticed, and is probably underlaid by a
suppressed feeling of panie, lest he should
some time take his leave capriciously. It
certainly would not be strange, if the disci-
ple, beset by so many defects and so little
ripein his experience, should seem for a while
tolose ground, even while strenuously careful
to maintain his fidelity. And then Christ
will have somewhat against him. He will
not judge him harshly, and charge him as a
crime that has no mitigations; it will only be
a fatal impeachment of his discipleship, when
he finally surrenders the struggle, and re-
lapses into & prayerless and worldly life.

The significance, then, of the first love as
related to the subsequent life, is twofold. In

the-first place, it is the birth of a new, super-

‘natural;and divine consciousness in the soul,

in which "it .is raised to amother plane, and
begins to live as from a mew point. And
secondly, it is so much of a reality; or fact
realized, that it initiates, in the subject, ex-
perimentally, a conception of that rest, that
fullness, and peace, and joyous purity, in
which it will be the bliss and greatness of
his éternity to be established. In both re-
spects, it is the beginning of the end; and
yet, to carry the beginning over to the end,
and give it there its due fulfillment, requires
a large and varied trial of experience. The
office and operation of this trial it now re-
mains to exhibit as proposed.

IL In a consideration of the subsequent
life, as related to the beginning, or first love.
The real object of the subsequent life, as a
struggle of experience, is to produce in wis-
dom what is there begotten as a feeling, or a
new love; and thus to make a fixed state of
that which was initiated only asalove, Itis
to convert a heavenly impulse into a heavenly
habit. Itis to raise the Christian childhood
into a Christian manhood,—to make the first
love a second or completed love; or, what ig
the same, to fulfill the first love, and give it a
vervading fullness in the soul; such that the
whole man, as a thinking, self-knowing, act-
ing, choosing, tempted and temptible creature,
shall coalesce with it, and be for ever rested,
immovably grounded in it.

The paradise of first love is a germ, we may
conceive, in the soul’s feeling of the paradise
to be fulfilled it its wisdom. And when the
heavenly in feeling becomes the heavenly in
choice, thought, judgment, and habit, so that
the whole nature consents and restsin it as a
known state, then is it fulfilled or completed.
Then in the ideal awakened by the first love
becomea factor attainment. See now, briefly,
in what manner the experimental life works
this fulfillment.

At first the disciple knows, we shall sece,
very little of himself, and still less how to
carryghimself so as to meet the new state of
divine consciousness into which he is born.
You may look upon him as literally & new,
gupernatural man; and just as a child hes to
learn the use of his own body, in handling,
tasting, heaving, climbing, falling, running,
so the new man learns, in the struggles of
practical life, his own new nature,—how to
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work ‘his thoughts, rule his passions, feed his
wants, settle his choices, and clear his_ affec-
tions. Thus nt last, his whole - nntme be-
comes limber and quick to his love; so that
the life he had in feeling, he ean operate,
express, fortify, and feed. At first, nothing
co-operates in settled harmony with his new
life; but, if he is faithful, he will Jearn how
to makefeverything in him work with it, and
assist the edifying of his soul in love.

A great point with him is the learning how
to maintain his new supernatural relation of
sonship-and vital access to God. Conseious
of any loss, or apparent separation, he is
likely, at first, to throw himself out of God’s
peace only the more completely, by the panic
he indulges, and the violent throes he makes
to re-establish himself. .The feeling in which
he is raised to a participation of God cannot
instruct him how to maintain that,participa-
tiou, or to keep an open state of access. IHow
to work his will, his inward—suggestions and
outward duties; how to shape his life and
order his prayers, so as to set himself always
before God, and command a ready approach,
he knows, as yet, only by the guidance of his
feeling. But the struggle of experience
brings him into a growing acquaintance both
with God and himself as related to God, re-
monng in this manner his awkw‘ndness 80
that he is able to reject all false methods and
all raw experiments, and address himself to
God skillfully, as a friend will address a
friend. He knows exactly how he must stand
before God, to be one with him and abide in
him. He comes into the secret of God easily,
and, as it were, naturally, and receives the
manifestation of God as one who lives in the
adoption of a son.

In the same way, or by the same course of
expeuence die conceives more and more per-
mfectly what is the true idea of character, At
first, character is to him a mere feeling or
implulsy, a frame. Next, perbaps, it becomes
a lifc of work and self-denial,
ple, nothing but a matter of principle. Next
he conceives that it is something outwardly
beautiful, a beautiful life. After a-while, he
discovers that he has been trying to .mold
~ what isspiritual by his mere natural taste,
and forgotten the first love, as the animating
life and divine principle of beauty. And so
he draws himself on, by degrees, through all
the variant phases of loss and self-criticism,

Next a prinei-

to a mor 11 and rounded conception of
chmacten retfir ning at last to that which lay

in his first love. So that character is. at last,
conceived as a life "whose action, choice,
thought, and expression are all animated and

y shaped by the spirit of holiness and divine

beauty which was first breathed into his
feeling. “Nothing is -so difficult to settle as
the conception of & perfeet character; noth-
ing, at the same time, so necessary. And
every faithful Christian will be counscious of
@ constantly progressive change, in his con-
ception of what he is to be.

A very great point to he gained, by the
struggle of experience, is to learn when one
has a right to the state of confidence and rest.
At first the disciple measures himself wholly
by his feeling. If feeling changes, as it will
and must at times, then he condemns himself,
and, condemning himself perhaps without
reason, he breaks his counfidence toward God
and stifles his peace. Then he is ready to
die to get back his confidence, but not know-
ing how he lost it, he knows not where to find
it. He had been at his husiness, and as that
occupied his attention, it took off also some-
what of his feeling: charging this to the
account of sin, and not te any want of ex-
perience in turning the mind so as to keep or
recover its emotions, he put his conscience
against him where it ought to have been his
helper, and fell into the greater difficulty
because he ~fell into mental confusion. Or
perhaps he had played with his children, or
he had talked in society ahout things not
religious, in order to accommodate the circle
he was in: this touched the delicate fecling
of his soul; and, as feeling does not reason
nor judge, the wound was taken for admitted
sin. On one occasion he did not give heed to
some insignificant, or really absurd scruple.
On another he declined some duty which really
was no duty, and was better not to be done.
In short, he was continually condemning and
tormenting himself, and gratuitousiy forbid-
ding himself all confidence toward God. DBut
finally, after battering down his own confi-
dence and stifling his love in this manner by
sclf-discouragement for many years, he is
corrected by God's spirit and led into a dis-
covery of himself and the world that is more
just, ccases to condemn himself in that which
he alloweth, so as allow himself in anything

which he condemneth; and now behold what






